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Shri P. Shia Ao, Chairman of the 
‘Study Team on Tribal Develop 
‘ment, Planning Commission, paid a 
‘isi to the State in two phases. In 
‘the first sojourn he saw tribal life 
fand studied the problems in 
Phulbani, Ganjam and other com 


Bolangir and Sundargarh districts. 
His intelligent appraisal of tribal 
will find place in his 

‘which may bé compiled by 


Tothers who have studied the 
He visualised the 

‘of tribal life in the 

a varitable 


social, cultural and ec0- 
‘Shri Shilu Ao 


‘ber sudity while taking bath 
the Dangaria Kandhas, who 


EDITORIAL 


are proud of their traditions and 
‘well-built in stature. They are now 
coming with their produce to the 
Government Purchase—Sale Centre 
at Chatikana discarding middlemen, 
fand petty traders. Shri Shilu Ao 
also learnt about the Goti or boun- 
ded Iabour system in Laxmiper 
area of Koraput, which continues 
fs a slur in the modern society. 


Shri Shilu Ao was cautious in 
expressing much before he submits 
his report to Government of India. 
Nevertheless he as a tribal leader 
himself, and wholly devoted to his 
task, got enough material to brood 
over the prospects for development 
fof the tribes in right lines, Some 
of the tribal problems contione ts 
bewilder our leaders for the last 
two decades after independence. 
Shai Shilu Ao comes from Nagaland 
where there are 80,000 school-going 
children én a population of 4 lakhs. 
He isa teibal who had all the bene- 
fits of modern edueation before 35 

ars. He appreciated the residen- 
tial schools for tribals gun by the 
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‘State Government. He could not 
find the game in Tribal 
Development BloePD suited to the 
{felt needs of the ti 

‘Ao appreciated the 
Scheme lunched among backward 
tribals to remedy the evils of 
chronle indebtedness and exploita 
tion by middlemen. 


‘Shri Shilu Ao visited Tribal 
Research Bureaus and had discus: 
sion with the research stall. He 
‘was given an idea of the research 
projects which have been comple- 
ted and have brought to light most 
of the intricate tribal problems of 
the State, Shri Shit Ao approcia- 
ted the role of Tribal Research 
Bureau in assisting the administra 
tien for planning appropriate 


measures on scientific lines for the 
solution of outstanding tribal pro- 
Dlems. Shri Sifu Ao sought the 
hielp of Tribal Research Bureau to 
place before him the knotty tribal 
problems and this gesture of good 
will was duly reciprocated by the 
OMicers of the Bureas, It is hoped 
that the recommendations of Shily 
Ao Committee on Tribal Develop: 
ment will be acted upon to develop 
the tribals in the country as a 
whole and our State in particular 
The ‘Adibast” while fully realizing 
the formidable task before the 
Commitice anticipate a good speed 
to the Committee so that the difl- 
culties in tribal areas, and the 
hhardship of the tribals could be 
redressed within the next decade. 


ASTUDY ON THE SOCIO- 

RELIGIOUS LIFE OF TRIBALS 

IN GUDVELLA AREA, BOLA- 
'NGIR DISTRICT. 


‘The Panchayat Samiti of Tent 
Uikhunti is comprised of seven 
rama Panchayats. Four, out of 
seven Grama Panchayats lie on the 
right bank of river Tel whieh forms 
‘barricade on entrance to these 
four Grama Panchayats. They are 
‘Tentulikhunti, Gudvella, Ghuna and 
Jamut, The south-east of these 
four Grama Panchayats border 
Kalahandi distriet. Near Dhanpur 
the border also lies close to Ball 
fguda subdivision of | Phulbni 
istrict although a strip of land 
(Mohongiri area) of | Kalahandi 
district, intervenes in between. The 
physiography of this area constitu 
tes undulating surface on earth, 
‘which have, however, beon levelted 
Dy human ingenuity to grow crops 
fof various Kinds. ‘The hill ra 

fof south-east part with reserved 
forests constitule another feature 
ff the physical aspect of the avea 
Next is the network of river system 
Which covers most of these area 
‘The main river 4s Tel which is @ 
tributary of Mahanadi, The others 
fre Raul, Khadang, Koligange and 
fa number of other hill streams 
‘which flow in a eriss cross mannor 
allover the ares, 


Out of the total population of 
0977 of the entire Panetiayat 
Samiti area four Grama Panchayats, 
hhamely, Gudvella, —‘Tentulikhunti, 
Jarsut and Ghuna have a popula 
tion at 15,100 oF 50 per cent of the 
total population. Out of this 6.464 
souls belong to the Scheduled Tribe 
population of Kandha and Gond. 
Scheduled Caste population is also 
neatly 3,000 according to 1961 
Census, “Hence the aren under 
these four Grama Panchayats is 
Inhabited more by Scheduled Tribe 
and Scheduled Caste population 
than by any other castes 


almost stands as a 
Dorrier aud divides the Panchayat 
Smith of Tentulikhunti into two 
parts, The three Grama Pancha: 
yats situated on the left bank of 
the river are approachable due to 
all-weather roads having direct 
Tink with towns and district head 
quarters, The four Grama Pancha- 
yyats mentioned above are cut off 
from tho administrative as well as 
commercial centre at Tusra, inter 
topted by the river Tel which is 
‘unbridged, Regular communica 
tion ie Incking even yithin these 
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four Grama Panchayats due to hill 
streams which swell up after each 
shower of rain, Country boats are 
used at certain points as ferry 
‘The charges vary from 0-45 paise 
to 029 paise necording Yo the con: 
dition of the river, ‘There are a 
few Kutcha roads accessible during 
fairweather only. One of such 

mids is from Tusra to Gudvella 
ho other one is from the right 
Dank of river Tel whieh extends 
up to Mohangiri and Madanpur 
Hampur in Kalohandl, 


‘Tho villages, taken up for study 
to throw light on the social and 
‘economic condition of the tribes 
inhabiting this area were selected 
from three Grama Panchayats, 
namely, Jamut, Tentulikhunti and 
Ghuna. The villages are Bhuan: 
para, Ghuna, Dongargaon and 
Ruguaipalli, The frst three villages 
fare predominantly inhabited by 
‘the Kandha and the fourth one by 
the Gond, Social eustoms, religion 
nd economy of the Kandhas and 
Gonds studied in these three 
villages almost confirm to customs 
fand practices in vogue among all 
Kandhas and Gonds of this area, 


Migration and settlement of ‘eibes 
I the area, 


From historical documents it is 
fathered that the Central Indian, 
belt and its peripherial region were 
Inhabited bythe Rolarian tribes 
like Bhwinya, Koth, Juang, ete 
Subsequently the Gonds, » power 
ful Dravidian race invaded the area 
and drove the former autehthons to 


farther north. Evidences from the 
local history indicate the habitation 
of Bhuinya tribe in this area. The 
Bhuinyas probabls lived on a parti- 
cular site, named, Jampadar, near 
the ancient historical site Kharli- 
garh which is marked by earthen 
‘mounds and other archaeological 
‘specimens, Iron arrow-heads, 
nails sh hooks and earthen 
hookah aro available from the 
amnpdar ste which corroborate the 
local traditional history of Bhuinya 
habitation, ‘The Bhuinyas are sald 
to be making fine stone-beads 
which are also found from the 
ite 


‘There are numecous traditional 
bistorieal evidences which deseribe 
the Gond influence in this area 
‘That the Gonds has definite eon: 
nections with the ruling dynasty of 
Patna is found from old palm leaf 
records as well as other historical 
events, After the Gonds, eame the 
Kandhas, a seetion of the Dravidian 
stock who established their villages 
and lived with the Gonds, The 
Kandha migration was from the 
feast and south-eastern sides, te. 
Baudha-Kandhmal and Kalahand 
listricts, Migration of Kandha 
thas continued over long period of 
time and a narrative recorded from 
fin old Kandha of Bhuanpara is a 
follows : "My grandfather came 
swith 9 batch of Kandhas during 
early part of ls youth. ‘They 
settled near Kharligarh whieh wat 
densely forested by clearing patches 
of forests. Gradually they shifted 
to this villoge, He wanted to in- 
create the aren of cultivation, Tn 


u 
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Madikela another group of Kandhas 
were living, A quarrel ensued 
between my grandfather and the 
MadikelaKandfins. My grand: 
father drove them further east into 
Fill tracts and brought the entire 
farea under his control, My 
(Grandfather concealed his wite at 
f place while fighting which is 
ow known as village Lukapara 
and the spot where he fought is 
now known as Badipara the name 
Tulapar means a haeslet for ea 
cealed. ‘The Kandhas who fled 
away took an oath not to return to 
the place except on a particular day 
when they are to worship Sikerpat 
and before night fall must return 
to their places”. The tradition is 
tll maintained. 


‘The route through which migra- 
tion.took place is pointed to a 
Kutcha road which extends beyond 
Dhanpur, a village near the border 
of the districts of Kalahandi and 
Bolangir. This road is connected 
to Balliguda in Phulbant district 
through Mohangiri in Kalahandi 
istrict. Beyond Mohangiri the 
road passes through hills and dense 
forests via Mahajan Pokhari and 
Barkhowa, 12 miles from Balliguda, 
‘This route is followed by various 
types of traders and travellers of 
both the districts, "The distance 
between Bhuanpara and Balliguda 
is caleulated to be approximately 
40 miles 

Migration of Kandhas also took 
place from another direction, ie., 
the south-east part of the conti- 
uous hills in Kalahanai district 


‘The Madikela Kandhas with whom 
the grandfather of Parsuram Majhi 
hand a quarrel might have belonged 
to those groups coming from 
Kalahandi area, These Kendhas 
from Kalahandi area are known as 
Kadanugie or Kadaniagia where as 
the Kandhas who migrated from 
Boudh-Khandmals are known as 
Majhi-Pradhan, 


Although Kandhas either from 
Kalahandi or Boudh-Khandma 
area predominate this perticular 
region the history of their migra 
tion is comparatively reeent than 
that of the Gonds who are the first 
‘migrants to this area, The trace of 
Gond habitation in this area is 
admitted even by the Kandhas 
themselves whom they say that th 

Gond cleared the forests but never 
settled at a particular place 
(Rodkia). The Kandhas tater on, 
took occupation of the places and 
settled themselves (Paarbata), At 
present Gonds and. Kandhas live 
side by side although Kandhas out 
number the former, Tt is known 
from history that Gonds who were 
powerful tribe eame from the 
south and drove Kolarlan tribes 
like Bhuinyas, Kolhs or Hos to 
farther north. Gonds since then, 
hhave spread into various parts of 
the central plateau and have 
migrated in minor groups to east 
and north, 


‘The Villages 

(A) Bhuanpara—Bhuonpara fs 
located at a distance of five miles 
east of Tusra, a commercial centre 
Temes under Tentulikktunti Block 
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‘and lies 2 miles north of Panchayat 
Headquarters of —Tentulikhunti. 
‘The village is bounded by river 
Tel bn its western and_northen 
fringes at a distance of 4 miles 
fand one mile, respectively. River 
Rahul encirles the villages on its 
south-eastern and eastern fringe at 
‘distance of 2 miles beyond the 
historical site of Kharligarh. On 
the north-western corner of 
Kharligarh river Rabul joins the 
Tel 


Communication to and from 
this village is dificult due to hill 
streams which are negotiated by 
‘country boats, During this year 
fa considerable part of Tentul: 
‘khunti Grama Panchayat was 


the road from Tusra to Guavella at 
Dahimal, Out of 17 families of the 
Kandhas, 12 families are residing 
‘on the entrance tothe village. These 
tre the progenitors of the original 
Kandhas who first settled in this 
village. Other caste groups grad 
ily eame in and settled with the 
permission of the headman or 
Gnuntia of the village who is a 
Kandha. ‘The present Gauntia, 
Parsuram Majhi also happens to 
‘be the traditional headman of the 
village although most of the powers 
fand authority of a traditional 
teader have fallen into disuse con 
sequent upon introduction of 
Statutory Kanchayats and abolition 
‘of Gauntia' System 


‘The other caste groups are 
Gaudas (Ilerdsmen), Gandas 
(Scheduled Caste), Keuts (Fisher- 
mea), Barber (One family) and 
Brahmin (One family). After 
Kandhas, Gaudas came to this 
village. ‘The suite was followed by 
Gandas and other castes. It is 
Interesting to note that certain 
castes like blacksmith are prohibl- 
fed to settle in this village. Once 
‘family of blacksmith eame and 
seitled in the village. After a few 
ays all his family members sufer: 
fed from diseases and some died. 
(On enquiry, the priest of Kandhan 
Bodhi, the village goddess of 
Kandhas stated that the Goddess 
‘was fed up by the sound of imple: 
ments made. 


“The next caste which was prohi 
sited to settle in the pas! was 
Brahmin. Once a Brahmin family 
was employed by the father of the 
‘present Sarpanch, Nilandri Majhi 
‘The headian was attacked by the 
Goddess and turned semi-tad and 
Ieft the village, The reason was 
that the Goddess did not like a 
Brahmin, Recently one Brahmin 
family is residing in. the village, 
Te happens to be the priest of 
Lord Jaganath, the eult of which 
thas been installed by a Gaudn for 
worship in the village since 24 to 
25 years. A thatched shrine hax 
teen constructed in the centre of 
the village and the Brahmin 
resides ina house close to. the 
temple, Some of the villagers told 
that the present Brahmin also 
suifered a Tot and had Heft the 
village for some years. Again 
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since last 3 years he has returned 
fand has continued to stay. He 
‘comes from Sonepur, 


Tho rest of the castes, however, 
‘have not sulfered from the wrath of 
the village Goddess of Kandhas. 
But they have taken sullicient 
Drecaution by way of propitiating 
‘the Goddess. 


‘The houses are mu built thateh. 
ced structures, ‘The Kandhas also 
ulld thei homes in the similar 
Manner and leaves courtyard 
{in the middle around whieh rooms 
With varandhas as one finds among 
hhon-tribals. The traditional 
Kandha pattern of long rows of 
hhowses with a wide street in 
Detween them has disappeared. 
‘Towards the centre of the village 
by the side of village street narrow 
Janes have been stretched inside 
by the side of which diferent caste 
‘roups are found to have construe. 
fed thelr houses. With minor 
exceptions all cast 
their respective wards. 
tome end live the Scheduled Caste 
Gandas. —Kandhas have retain. 
od thelr indentity by occupying a 
separate ward to indicate their 
status and superiority from others. 
Except Kaudhas sll the caste 
groups have constructed their 
hhouses with small plinth area 
‘Ventilation and drainage are poor. 
‘This is due tothe fact that the 
olber caste groups being tater 
‘ugrants had limited space and the 
increase of population necessitates 
subsequent partition of the same 
space. 


Out of 177 families, 80 belong to 
various Hindu clean castes, 20, to 
the Scheduled Caste Gandas, the 
remaining 17 to Kendhas. Although 
the Kandhaé constitute the smallest 
umber, being the frst settlers 
they dominate over other eastes in 
village affairs. In fact, Kandhas 
say that they permitted various 
ceases to setile with them. 

(i) Ghuna—The village 
Ghuna is situated towards the 
south-eastern direction of the 
district. The village is located 
between the 2025" and 
2000" North Latitude and $435" to 
S340’ East Longitude. ‘This 
silage is within the jurisdiction of 
Tusra police-station and Ghuna 
Grama Panchayat, 

‘The village is sorrounded on the 
south by village Gudvella and 
Gunimunda and on the west by the 
fiver Hahul, a tributary of the 
fiver Tel. The eastern side of the 
village is bounded with reserve 
forest. Wood and bamboo are 
worked by forest contractors who 
provide also work to the local 
tribal people. The northern 
boundary is formed with Baudh- 
Kandhamals district. The proposed 
Block Headquarters at Gudvella is 
‘Separated from this village by the 
fiver Rahul. There was taboo 
with former ruling family of Patna 
‘State not to cross the river Rahul. 
‘Thus the portion beyond the river 
‘abu suffered from a. traditional 
‘solation. To approach this village 
during rainy season ferry isthe 
only “merms to cross the river, 
River Rahal constitutes “to be the 
‘main water source for the village, 
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Desides, there are 5 katcha wells. 
‘A small stream, flowing on the side 
fof this village is ised for washing 
of clothes, During summer there 
Is water scarcity. * 


‘The main inhabitants of this 
village are Kandhas. Other eastes 
‘are Dom, Ganda, Kumbbara 
(Potter) Gauda (Milkman) and 
Bania (Goldsenith). The village is 
composed of 8 wards with a total 
number of 71 families. The 
villagers atill believe that the ovigi- 
nal settlers in this village were 
Kandhas., In duc course other 
‘easter came to live in this village. 

Gandas being untouchables live 
separately in 2 compact ward 
Known a3 Gandapara, The total 
population of the village, collected 
uring the fetd work, is 338. The 
main Kandsapara contains 44 
households with a population of 
200 of whom 103 are males and 
106 are females. Other 27 house: 
holds belong to sbove-mentioned 
castes. Average size of houschold 
‘comes to 476 persons. 


‘Almost all are mud houses with 
‘thatched roofs. Each house gene- 
rally consists of two rooms of which 
the bigger one is used as bedroom 
fand the smaller as kitchen. A 
verandha is usually provided at 
the front of every Rouse. Every 
household has a eattleshed and a 
kitchen garden. Construction of a 
house is simple. Foundations are 
riot deep and walls are composed 
‘of and, Height of the walls is 
‘about 10 feet over which the frame 
‘work for the roof is raised on 
‘wooden or bamboo beams. Roof 
frame is mostly of split bamboos. 


Wild grass (Khar) is used for 
“prpose 

‘of new £825 and annual thatch: 
ing work are done by hired 
labourers (Bhuti). Flgor, verandah 
‘and walls are with, mud 
1and cowdung. The cost of cons- 
truction of normal two-roomed 
‘house roughly comes to Rs. 250 
Which includes cost of material 
‘such as wood and bamboo as well 
as labour charges. However, 
timber and bamboo are brought 
from the reserved forest on pay 
ment of royalty. 

(C) Dangargaon—The village 
Dangargaon means dangar-hil, 
gaon-village or hill, village. The 
location of the village being at the 
foot of a hill, the name has been 
derived as such. This is situated 
in Jamut Grama Panchayat at a 
distance of nearly 3 Kms, from the 
‘headquarters. The village is loca 
ted on a picturesque setting by the 
side of a perennial stream. There 
are three separate wards in the 
village. The first ward is inhabit 
fed by Dhurua Gonds while the 
other two are oceupied by 
Kandhas. The ward at the foot of 
the hill is the original one, from 
where some inmates have separa 
ted and formed another ward 
which is situated in between the 
Gond ward and the original one. 
‘The wards are wide apart. 

‘The total population of the 
village is 179 with 89 malos and 00 
females belonging to 30 families 
Out of these, Gonds number 99 and 
Kandhas 71 with 19 and 17 
Families, respectively. Other 3 
families belong to Goud{Milkiman) 
caste. 
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The house type is of general 
nature with thatehed roofs and 
mud walls of bari. frame. 
Gonds have slightly better houses 
than Kandhas, ‘The general type 
fof the howses are virtually the 
same as in Ghuna but inferior to 
those found in Bhuanpara. There 
is patch of forest adjoining the 
village. The villagers are, ther: 
fore, plaeed in more advantageous 
position than those of Ghuna and 
Bhuanpara in respect of geting 
minor forest-produce as well as 
timber and bamboo for thelr 
consumption, 
THE KANDHA 
Unity of Soetat Organization 
Family—Family being the smal 
lest unit of the Social Organization 
Is mostly of nuclear type among 
Kandhas, comprising of married 
couple and thelr unmarried 
children. The total extended 
families having the marvied son or 
sons and their ebildsen living with, 
the father and mother are compara: 
tively less and still Tess is) the 
‘number of Joint families run by 
‘married brothers and thelr spouses 
after the death of parents, Such 
heterogeneous familles comprising 
ff the spouses of adopted son-in: 
law, widow sister and the lke are 
rouped in separate eatogory. For 
example in village Ghuna, out of 
the total 61 Kandha families 9 are 
joint families, and one is an 
‘extended family. The nuclear 
families number 48, while the 
‘mixed and miscellaneous families 
number 3. In other words 787 
per cent of the total families are 


‘of nuclear type, while 147 per cent 
fie joint families, 16 per cent are 
extended families, and about 6 per 
cont are of the mixed type, 


The residence is patritocal and 
‘us descent is patrilineal, There 
are a few families having thelr 
sons-inlaw living with them as 
Ghar-Jamal but sul families are 


‘exception, Membership in the 
family fs aequired by birth, though 
iris leave their parental families 
for good after marriage. Descent 
is carried through the male 
spouses. Even in ease of adoption 
‘of son-in-law, the male spouses 
Fotaln descent through thelr father 
only. 


Tho size of Kanchi famities bs 
‘usually simall consisting of 4 to 6 
persons. The average size of family 
4s 465 members. Feonomie e0-opera. 
tion, common residence, common 
cooking are other general features 
of Kondha family. —ANl the mem- 
bers of n family co-operate in 
‘economic pursulls and contribute 
for the maintenance of the family 
Common cooking Is tho main 
feature of family solidarity and 
Separate cooking leads to break. 
down of joint families 


Quarrel between family mem: 
bers, economic disparity of earning 
members, and excessive growth of 
family size to accomodate all in a 
common residence Tend to the 
formation of new families. 1 is 
usual for the sons of a father or 
the brothers, to establish their 
independent howsehokls soon after 
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their marriage so that there may eases of death of any 
‘not be scope for growing misunder- lineage member. 
standing between the neweomers, (6) AIL mourn for any death, 
leading to quarrets and conflicts. sitin “the: alseags end 
¥ ‘The kin tle between blood rela- abate. feo8. abet Wi 


tives ike father and son and egstarton, db 1 


werary rites are per- 


» thors Is conceptual: 
ly strong, but cases of full brothers fea 
Aiving in separate families and in 

separate villages and father and 
sons living in separate families are 
quite numerous. In Ghuna, 24 
eases of full brothers were found 
to be tiving in separate families in 
the same village, whi 

the brothers were liv 
villages. Likewise five cases of 


() The families of «minor 
Jineage conteibute liquor 
for purifleatory rites in 

208 of death, 

(a) A widow may be re: 
married to hor deceased 
husband's younger 
brother who has a claim 


fathers and sons living in diferent lover er, but in ease the 
families could be gathered. Sessa ones te. Dave 
Lineage—A lineage is composed any younger brother, tl 

of a number of families, and the widow may preferably be 


remarried, to a member 


smbers of a lineage’ consider : 
themselves to be the descendents ‘of her deceased husband's 
of common ancestor. In ease of Hineage who stands her as 
minor lineages, the relation of its Ihusband’s younger bro- 
‘members ean be traced out genea: ther in classi ea tory 
logically, but in some major line- sense, For such marriage, 
‘ages such common ancestory is no bride-prlee need be 
difMeult to be traced out, The paid to the widow's 
members of minor lineage consider Parents, as once she is 
themselves toe closer kin to each Drought by marriage she 
‘other and there is more kin obliga becomes the property of 
tion among themselves than with the lineage at large 


the members of major lineages {@) Greater economic eo-opera 
"The following rites are marked tion is expected from the 
Detween the famities belonging to members of w lineage who 
1 single minor lineage tend to help each other in 
(cA the families of w minor various economic pursuits 
Hineage throw aveay thelr (1) Im connection with bith 


used earthen cooking pots ceremony, the lineage 
and earthen vessels in members bring contribu. 
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tions of money, chicken, 
‘grains, ete, for the new: 
Dom whigh may be used 
as a saving for the future 
life for the child. 


(o) In marriage, the lineage 

exhibit greater 
to make the 
‘oceasion a success and are 
fed more frequently than 
the villagers 


(8) In ease of gitl's marriage, 
‘one eattle from the bride- 
‘wealth paid by the groom 
oes to the Hneage, The 


cattle is sold and the 
‘money is utilized for hold- 
ng a communal feast. 


(i) Shares of food and cakes 
‘are distributed among the 
families of lineage on 
feative or ceremonial ocen 
sions. 


Baray ot Clan—A umber of 
major lineages taken together fo 
arag, the members of which eon- 
sider themselves to be agnates to 
each other descending from a 
common ancestor, One sueh clan 
is the Maghi, Dalpat and Pradhs 
‘They consider themselves as 
brothers of the same clan and 
distinguish themselves from other 
Kandhas of this area. ‘The Bhuan- 
para Kandhas belong to this cla 
‘The clan cult ie Pat Khandha as 
acquired from Kandhamal. 


‘The clan group is then identified 
with the name of the area where 
its members inhabit having a clan 


of their own, ‘The second elan is, 
Masu Kendha or Mausia Kandha 
‘who inhabit the. Masia Chaka or 
area with their clan eult Suliae 


‘The third one is known as 
Kudurkia andor Turkéa chak with, 
their cult Bhim Boiri and Pak 
Sulla, The fourth one is. Sika 
Kandhas of Sika Chak with thelr 
cult Barubhat Nad. ‘The Ath one 
fs Kadanungla Chak or Khadanga 
Chak inhabited by  Kadanungia 
Kandhas with thelr cult Sikerpat 
or Sikelpat. 


All these clans are exogamous 
fand should not bring brides from 
kin clans, ‘There is, however, an 
exception as regards Mulingia 
Kandhas. These Kandhas although 
inhabit the Khadanga Chak do 
not come under the clan of 
Kadanungla Kandhas, They call 
themselves brother of Majhi clan 
A refererice may be made here of 
the migration of Majhi clan from 
Kandhal, This clan is responsi 
ble for introduction of Pathanda 
ceult which is not only revered by 
the Kandhas of this area but also 
the local Hindus as well as the 
Zarsindas families of Jarasingh 
fand Atgaon, ete. offer thelr wore 
ships to this cult. ‘The tradi 
tional legend also connects this 
cult with the ruling family of 
Patna on the eve of a war between 
Patna and Bastar State. The cult 
is very elaborately worshipped at 
Jarasingha. 

‘The other social divisions of 
Kandhas like Bachha Timkia and 
Binjhatka have come into origin 
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With the Majhi Kandhas on their 
arrival in this area with commu: 
nities of their own as well as 
inlouchableeastes. Whoa a 
Kandha takes «wife from other 
communities he is allowed to form 
another seetion of Kandla inst 

‘of being excommunieated. 
original —-Kandhas —establis 
harriage relationship with sueh 9 
new section as mentioned above. 
There fs another seetion called 
Ganka Kandhas who inhabit 
Belgaon and Titlagarh areas. All 
the sections mentioned above ean 
bring brides from that section. 
The Kandhas of this area say’ 
that the Ganka Kandhas have no 
brother clan in this area, The 
Kandhas have been so much 
diversified socially that on the eve 
of marriage negotiations the elders 
take immense trouble to trace out, 
the clan ancestry so as to decide 
whether negotiation and ties could 
be possible. 


Kandhas of this area trace thelr 
‘descent through thelr father line. 
‘The organisation of family is same 
fas other local castes with the 
father booming the head of 
family tll he becomes very old 
when the eldest brother assumes 
the position of head of the family 
with rogard to family affairs, But 
soon after marriage, sons build 
separate houses to live separately. 
‘Thus the nuclear type of family 
still continues although brothers 
‘unite to cultivate the family agri- 
cultural land and share the 
produce equally. 


The institution of marriage has 
‘undergone change with its under- 
lying system of belief, Important 
among this isthe ehange in the 
traditional system of payment of 
bride price to the bride's father. 
‘Today the bride's father is no 
more in advantageous position to 
cenjoy the bride-price, He has to 
present his daughter and  son-in, 
Jay equal amount of gift to tally 
With the bridesprice. Ifthe bride's 
father only receives and never 
spends in presents to the married 
couple, he is socially decried. This 
is im par with the local “Mind 
eustom of presenting dowry to 
som-inJaw and daughter. Intro: 
duction of this new trait of status 
conciousness following Hindu 
soeial eustom has resulted in 

nother problem. Many young 
Kandha boys are unable to marry 
fas a resull of the strict principles 
that are being followed with 
regard to payment of bride-price. 
‘The father of a bride does | not 
show any Inclination to relax the 
payment of bride-price which 
Amounts to as much as seven heads 
fof caltle, new clothes for the 
parents and maternal unele of the 
bride, one goat or sheep for feast, 
2 pots of liquor and one puti of 
ree. Besides, the groom has to 
spend to entertain bride's party on 
the day of marriage, Kandhas say 
‘that the father of the bride could 
rolax the payment of bride:price, 
In consideration of the paying eapa- 
city of the groom. But during 
these days they are insisting upon 
the full payment as a result of 
which many young men cannot 
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‘marry which again relleets on the 
marriageable girls who cannot 
marry in absence of wealthy 
grooms. 


‘The rituals in the ceremony of 
narriage have also changed in 
accordance with the pattern of 
Hindy customs Uke playing of 
‘areca nuts" by the couple, send- 
ing of Jalingia (in the pattern of 
Uardhara), to bring the bride to 
the groom's village on the day of 
marriage, The ceremony of 
Nirbandha oF ceremonial fxing up 
‘of marriage has been introduced 
Which was not there previously. 


‘Tho forms of marriage have, 
however not ehanged much, ‘The 
‘most common form of marriage Is 
known as Bika which has been 
described above and is done after 
negotiations between the groom's 
father and bride's father, The 
next form is the system of eaptur- 
ing the bride by force. If the girl, 
however, gives her consent her 
parents are paid bride-price which 
{sess than the amount paid in 
marriages by negotiation. — In 
‘another form of marriage the girl 
foreibly comes to the house of the 
‘groom and her parents in this ease 
‘depend upon the mercy of the 
groom as to the payment of bride- 
price. ‘The groom may give whi 

ever be likes, which is nominal. 


Religion—Kandha re 1igion 
‘during these days essentially 
remains as a tribal religion 
although favluence of Hindusim is 
found to be conspicuous. From 


‘accounts given below it may be 
seen that some of the tribal eults 
are in the process. of achieving the 
status of Hindu Gods whereas 
some others are stil in the transt- 
tional phase. ‘There are certain 
cothers who are still worshipped in 
the traditional way. 


y observing Lazmipuja, Ditia 
Osa aud Nari bandhan Kandhas 
hhave taken a further step towards 
Hindwsim s0 far their religion Is 
concerned, Yet most of the deities 
fare associated either with agricul: 


tural activities or with diseases, 
especially those that break 
out in epidemic form. So 
they are required to be appeased 


annually and occasionally. Th 
spits responsible for diseases are 
generally worshipped during that 
period while the agricultural deities 
roceive thelr share of offerings at 
the beginning or end of those 
particular operations over which 
‘hey preside. 


‘The religious performances are 
mostly communal in nature. All 
Kandha households of the village 
Jointly worship the deltios and all 
‘contribute their share. The colle: 
tion of subscription and the 
management of the whole affair 
together with the actual perfor 
mance of the ritual rest with the 
Shankar (Village-priest). In spite 
fof this, the villagers cannot 
‘at home or follow their 
wits undisturbed as they 
fare required to participate In the 
performances as observers. It is 
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Interesting to note that excepting 
the Jhankar or Dehuri no other 
Kandha households sacrifice ani- 
‘mals themselves. 


‘The religion of Kandhas of this 
area is mainly based on the belief 
‘in the cult of two Gods, namely, 
Patkhanda and Sikerpat or Sikel- 
pat, Kandhas of Bhuanpara, who 
have been described as migeants 
from Kandhamal have greater 
devotion to Patkhande cul 
Kandhas residing around Ghuna 
and Jamut have greater devotion 
for Sikerpat cult, In other words 
Kandhas who worship Sikerpat 
live ina hilly and forested area 
where as the Patkhanda worship: 
pers live in comparatively plain, 
rnd open areas. Thus the Kandhas 
worshipping the Sikerpat ult are 
in a more tradition ditocted with 
regard to thelr religious practices 


‘The Patkhanda is worshipped 
{in tho month of Dassarah. It 
begins with the Oth day of Aswina 
during dark fortnight and cont 
‘ues for 10 days till the Dassarah 
day (101h day of bright fortnight). 
Prior to this festival, the Jhankar 
collects subscription of Re, 1 and } 
seer of ice from all the house= 
holds to purchase Puja artictes and 
sacrificial animals (at least 8 to 10 
rpumbers of he-goats) 


On the frst day of the festival, 
the Dehuri visits each household in 
the night to get Bandana (eore- 
‘monial welcome). The owner of 
the house washes his feet and 


weleumes him by circumbulating a 
lamp in a winnowing fan and 
throwing some, arua raw) rice 
He observes fasiing throughout the 
day. 


On the second day at dawn the 
Debuiri takes bath aud proceeds 10 
Patkhanda shrine accompanied by 
the Jhankar and the drum-beaters, 
Sometimes, females also join the 
procession to blow conch shells, 
‘The deity is brought to the village 
‘n-a procession by Defurl, Jhankar 
and Pujari,Dehusi gets possessed 
‘and practically rolls on the ground, 
He is carried to the shrine where he 
forecastes about the health and 
wonlth of the people, ‘Those 
ialMicted by illness, approach him 
‘one after another and the Defuri 
prescribes medicine. Hindu castes 
also approach the Dehuel with 
sacrificial animals seeking cure 
The trance and return to normal 
continues alternately till evening. 
Inthe evening he becomes sense: 
less, “Then the Jhankar starts the 
rituals and the Pujaet kills the 
‘animals one after the other 
Gradually the Dehuri comes to 
senses and joins the worship of 
Patkhanda, The sacrifeed animals 
fare then cooked with rice and 
eaten by all male members, The 
heads of the sacrificed animals are 
shared by. Deluri, Jhankar and 
Pujari. ‘The drum-beaters get only 
remuneration of Rs. 2 to Rs, 3 
‘each, The ceremony eontinues till 
‘the day when the Patkhanda is 
taken back to the original seat in 
the jungle from where itis brought 
to the village for worship. 
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Patkhanda is worshipped and 
propitiated in order to bring good 
Iharvest and ensure general _well- 
being, However, itis believed that 
sterile women by propitiating 
this God scan bear children, 
‘The priest who is possess 
sed by the God foretells about 
the child bearing eapacity. The 
couple are asked to lie before the 
Altar and the priest puts his feet on 
thelr belly as well as back, 


‘The ceremonial bringing of the 
God from Jungle to Desh for the 
ceremony may be said to indicate 
the onward movement of a tribal 
cult to the plains inhabited by caste 
Hindus, ‘The original seat of the 
Godin the Jungle symbolises 
premival abode of tribals and its 
farriage to Desh symbolises. Its 
acceptance by Mindus living in 
plain 


‘The cull of Sikerpat is the elan 
ity of the "Khadange Ghak™ 
Kandhas which is at present 
worshipped by the tocat Hindus 
‘The original seat of God whieh is 
believed to be on the top of the 
Hill of Sikerpat at an altitude of 
2,000 ft, is no more. visited by 
Kandhas, ‘The offerings are made 
in-a site near village Ghuna, ‘The 
Kondhas relate a legend rey 
the diety's desire to be wi 
near Ghiuna. Once the priest went 
‘up the hill and after worship eame 
flown forgetting to bring the jug in 
‘which he esrried water. When he 
nian climbed up to get it back the 
Sikerpat was sharing the offerings 


‘long with other Gods. An adaition- 
‘al share was automatically formed 
and the God wanted to know who 
flse was near about. ‘The priest 
land to reveal his presenee. ‘The God 
was angry and threw the jug whieh 
fell near village Ghuna. ‘The God 
fordered the priest not to come to 
offer worship on the hill top any 
‘more and worship Him where the 
jug fell, ‘There ix no other indl- 
feation except two to three stone 
slabs, one of whieh Is pointed out 
tobe the jug 


‘The ceremony Is observed twice 
ina year, Once on the 2nd day 
fof Ashar and the other on the 6th 
for 10th day In the month of Pus 
There are certain restrictions 
observed by the participants as 
‘voll as onlookers. Nobody should 
wear shoe or shirt while going to 
seo or take part in the ceremony, 
No female is allowed to witness 
the ceremony. Even the wife of 
the priest is not allowed to come 
near the sacred spot on the eve of 
the ceremony. No dhott should 
be worn in the manner of clean 
fasto Hindus. holt worn should 
rest on oF above knees. No eyele oF 
ny vehicle is allowed to be ridden 
by the visitors, Nobody Is allowed 
to enter the area who has drunk 
liquor. No wmobrella is allowed. to 
be carried to the snered site. These 
fare certain taboos which are 
observed by all going to observe 
the ceremony or to offer worship. 
‘The priest who is a Kandha is 
never allowed to eross river Tel 
Me may go in any other direction 
‘except crossing the river Tel. 


16 ADIBASI 


A piece of bamboo is installed to 
symbolise the deity. The priest 
falls in trance and foretells about 
the general wel-being of the area, 
about erops, harvest, death due to 
‘natural calamity and attack of 
wild animals. ‘The characteristic 
of Patkhanda cult to enable 
barren couple to bear children is, 
however, not found in this cult. 
When all the sacrflees and rituals 
fare over, the priest goes with arua 
rice and sacrificial mest to a spring 
‘where his wife would be waiting. 
Both of them cook, eat and go back 
to their home. 

Pahagiren, a female deity is also 
‘worshipped "along with  Sikerpat. 
Pahagiren is believed to be the 
sister of Sikerpat and therefore She 
|s equally revered by the people. 

Next to Pahagiren is Kandhen 
‘udht, a female deity represented 
by ‘t small clay mound on a clay. 
altar in each village. A eoneshaped 
wootden cover is always given on, 
the clay mound and the altar is 
ceremonially adorned with chalk- 
clay, ete, during Puja. This del 
Is worshipped twieo in @ year, once 
jn the month of Asar and in the 
month of Bhadrab, during Nuakhia 
‘ceremony. 


the village is worshiped in a fed 
place at the ouskirt of the village 
lunder « mango grove. in the months 
of Asar and Bhadrab. This dei 

is believed to' patrol the village 
throughtout the night and protects 
the village from attack of evil 
She is offered sacrifices by 


‘Samatai, another female deity is 
also worshipped only 
Bhuasani, in the months of Asar 
and Bhadrab, during Nuakhia 
ceremony, Generally 2 to 3 fowls 
or two hegoats are sacrificed 
before Her. She is considered to 
be very arrogant. If She is not 
Properly propitiated, the villagers 
‘may suffer from epidemics. Hence 
along with Bhuasani, Samalai is 
also worshipped with separate 
sacrifices, ‘The following festivals 
are observed by Desia Kandhas, 


Koda Jatra—Mt is observed in 
each Kandha village in the month, 
of Asar on full:moon day. Indivi- 
‘dual families contribute only half. 
seer of rice. AML take bath early 
fn the morning and assemble near 
Kandhunibudhi to observe the Puja, 
‘Then the Jhankar starts Puja. We 
draws four compartments and 
Places four heaps of arua rice in 
cach of them. Four fowls are fed 
‘with those ara rice and then 
sacrificed in exch compartment, 
After it the Jhankar proceeds 
to each deity, and sacrifices only 
fone fowl near each deity, Fo 
the whole night the people get 
themselves engaged with hilarious 
drinking and merry-making. 


After the Puja is held, the 
villagers start weeding in thelr 
respective paddy fields, Tt is 
feustomary not to do the same 
before the Puja. 


Nuakhia—tt is first fruit cere- 
‘mony of saria, an early paddy, 
observed in the month of Bhadrab, 
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though saria paddy is harvested 
beforehand. On that day mem 
bers of each housghold take bath 
nthe morning. Ladies smear 
the courtyard, ete., with cowdung 
fand the boys adorn thelr houses 
swith mango and sal-twigs. After 
the bath, the children generally 
put on new clothes. The head of 
the family brings some rice and 
‘prepares paste along with other 
fruits available locally, which he 
offers before the ancestors slong, 
with sneriflee of @ fowl, After 
that all the villagers assemble 
near Kandhunibudhi to observe 
the festival ceremonially. ‘The 
Ihankar first worships Kandhuni 
budhi by offering milk and ghee, 
tnd then sacrifices one goat. He 
then goes to other tutelary deities 
and offers cooked rice and sacri 
flees chick netr each deity. The 
rillagers then cireumbulate the 
centize village twice along with the 
Thankar and drum-beaters. Later 
fon they assemble again near 
Kondhunibudhi, where the sacti- 
feed animals are cooked with 
saria-tice and taken by the male, 
members only. The liquor. pre 
pared from the common fund 
prior to the festival is shared by: 
al 


‘The articles used in performing 
‘various ceremonies are deseribed 
to indicate the association of 
Hida beliefs to the tribal cere: 
‘monies. 


|A. Kandheal ud, the village Goddess 


(1) Bel leaves, (2) Aruachaul 
cae) 3) Miley(4) Ghee. () Dhup. 
Sinan 


13 14) Buflalo, "(15) Duc 
3} Pas (8) ay, 


1B. Stkerpat 


0, Aca enn 2 
Aiea (2) Snare 
tion), (5) 4, Dhup, (7) Cocoanut, 
@ ar (Leave at ‘elephant 
eins 2) ow, 


C Patkhaods 


is interesting to note that the 
cet of Patkhanda has achieved 
the status of a Hindu cult by 
discarding the traditional Kandha 
ritual objects like liquor, buffalo 
“hich are stritly forbidden Yo be 
Cifered to a Hindu deity, High 
taste Hindus slso refrain from 
taking liquor, buffalo ment and 
fowl. Introduction of certain 
objects like Maan, (sweets made 
fof molasses and fried rice), 
cocoanut, bautl (the snered umbre- 
Ma) indicate the influence of Hind 
ritual in the ceremony. 


tn the cult of Stkerpat it is 
ctwerved that some of the tradl- 
ional Kandha rituals are dis-- 
ccanded. Certain items Uke Tiquor 
fand sacrifice of pigs have been 
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discarded though fowl and bulTalo 
sacrifices a re still practised 
‘This gives the blending of tribal 
cult with Hindu one. 


Kandhunibuatt oF” the village 
joddess is taken as earth Goddess 
{mn the realm of traditional Kandha 
pantheon, ‘The Goddess unhes! 
{atingly demands liquor, fowl, 
Pigs, buffalo and ducks to” be 
‘offered to her although some of 
the Kandhas have discarded the 
Practice of eating the meat of 
Dulfalo and pig. 


From the above discussion it is 
‘evident that the Sikerpat cult has 
reached the transitional phase in 
the process of achieving the 
status of  THindu cult whereas 
Patkhanda cult has, to a geen 
extent, achieved it} But the 
Kandhas retain their identity. hy 
adhering to the worship of 
Randhunibudht an tho traditional 
‘manner. ‘The prevalance of tribal 
cult amidst the Hind population 
of tls area indicates that the 
Kandhas were the earlier inha 
fants of this area prior tothe 
Inflow of Hindu castes, 


‘The Gond 

Gonds of this aren have totally 
forgotten their aboriginal Gondli 
Tanguage and have adopted Oriyn 
8 their mother-tongue. Some 
of them have faint memory of a 
traditional legend according to 
which the remote ancestors of the 
tribe were believed to have deseen. 
ded from two birds. Another story 
describes how the forefathers of 


the tribe originated from the urin 
of Lord Mahadeo, Some others 
say that the tribe decended from 
Takhuaka, the son of Bharat, 
Whatever may be the story. of 
their origin the Gond tribe of 
Orissa in general is divided into a 
‘number of sub-teibey which ere 
independent units, In course of 
time these substribes have hecome 
endogamous. ‘The Gonds of. this 
‘rea call themselves ay Dhurua 
Gonds, Raj Gonds oF simply 
Gonds claiming superiority over 
other sub-tribes, 


‘Units of Soctal Organisation 

Family—The smallest soctal unit 
of the Gnd is family, Both simple 
find compound farnilies are. found 
{in their soctety. Compound faites, 
Arise from rare occurrences, of 
Polygynous marriage and. widow 
remarriage having issues through 
hor former husband, Generally even, 
after marringo, married sons. with 
their wives and children live toge 
ther with their parents, ‘Thus joint 
families are invariably noticed, 
Whenever there ts quarrel among 
the brothers, there will be establish. 
Iment of separate hearth white. the 
fncestral property is held jolntly 
Ui the father is alive. Family 
famong them is) patrilineal and 
patripotestal 


Clan—tn this area the tribe is 
subdivided “into a number of 
{otemistic clans called Rarga. ‘The 
Parga vames denote different 
animals, vegetables and occupa. 
tions, which are said to be somehow 
oF other related to the members of 


eT a 
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respective Bargas. Some of them 
hhave faint memory of a legend 
‘describing their association with 
these Bargas. Inthe beginning 
Gonds went out in search of the 
Great God, On their way they 
‘came across a river flooded to the 
brim. They plunged into it and 
‘with the assistance of these totems 
‘they were able to eross the river. 
Since that day they were named 
fafler those totems. ‘Their leader 
flsa told them to honour these 
totems and to abstain from killing 
‘or eating them. Among these 
Bargas there was no helrarchy. In 
the past, people from Dhurua 
Barga were eligible for becoming 
the tribal head (malik). Similarly 
people of Ghadet Barga were 
femployed as Panigrahi (tribal 
priest who officates in the cere: 
mony for readmitting the outeasted 
perxons), Some Hargas have been 
split up into parts. For example, 
the Pata Barga is divided into 
Kosala Pata and Jagat Pata. 


Bargas are strictly exogamous 
fand when any one marries in his! 
hher own Barga is outeasted till the 
‘marital alllance is continued. 
Bargas are patrilineal and a woman 
after her marriage acquires the 
Barga of her husband. 


A number of Rargas stand to 
each other as Bhai Rargas and 
frome others as Bandhu Barges. 


Pane Da, Cha Dia, and Sat Di 
‘These ames have been derived 
from the number of Gods the 
‘meabers of the Barga worship. All 
Bargas of a Dia are Bhai Bargas 
‘and tvarriage amongst them is 
prohil ted. 


Linsage—Each Barga is compo- 
sed of several Hineages (Kutum). 
‘All ruembers of a particular Barga 
living im» village are considered 
‘as members of one lineage, while 
persons of the same Barga living 
{in different villages do not consti- 
tute one lineage, At the death of 
© meinicer all households of that 
particular lineage observe death 
pplluion, ‘The eldest male mem 
ber of the lineage is respected and 
obeyed by other members of the 
lineage 

Marriage—The tribe is. strictly 
‘endogamous. Any person. marry: 
ing outside is outeasted. As men- 
tioned earlier Bargas and Dias ure 
‘exogamous, Marriage among them 
is normally monogamous although 
polygsny is not disapproved in 
Special cireumstaness stich at 
barrenness of the first wife, 

‘As a role they can practise both 
adult sd hild marriages, In 
practice adult (narrioge is common 
‘among them because child marriage 
{involves more expenditure. The 
lage at first marriage varies from 
18 to 26 years in case of boys and 
14 to 22 years in ease of girls. Boy 
is always older than the gil. 
Gener-liy parents take initiative 
fand sh. alter entire responsibility 
fof the marriage of their children. 
‘As such, the boys and girls have 
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very little say in the selection of 
spouses. Premarital familiarity 
between boys and girls is looked 
down and considered antisocial. 


‘There is provision in Gond 
society for marriage by service, by 
exchange, by eapture, by intrusion, 
by elopement and by negotiation 
Widow remarriage and divorce by 
either party with the approval of 
the caste council are allowed 


Hetigion—The eeigion of Gond 
is « conglomoration of beliefs and 
Dractices belonging to both tibal 
4s well as Hindu pantheon, incor 
oration of Hind Gods into their 
Pantheon hes been a long and 
radual process during their asso- 
elation with the Hindus in this area 
since time immemorial, ‘The tribal 
‘conception of a high God, namely, 
Bada Deo has found « counterpart 
Which is also worshipped by Gonds 
5 Bhagaban with similar attrib 
tes of Bada Deo. The difference 
lies in the fact that Bada Deo. ie 
worshipped both at the tribal ax 
well as elan level, Bada Deo at 
tribal level is almost synonymous 
with Bhagaban, But Bada Deo at 
lam level is tribal deity propia 
ted for general well-being, 


Household deities also are not 
purely tribal among Gonds of this 
area. In addition to existing tribal 
Gods tke Bhaenu Debota, Paikra 
Debota, Duliia Debota, Hind Gods 
like Narayan, Dharam and Panda 
hhave eon adopted by Gonds, 
Dutha Deo is believed to reside in 
comer of the main room near 


hearth, Ancestral spirity are also 
‘considered ss Gods and are invoked 
at the time of frst fruit eating 
ceremonies, Bhiina Thakur is eon 
sidered as cattle deity who saves 
cattle from deeay and God and 
Goddesses like, Bagheswarpat, 
Passau, Wastaria, Surjun Mukhi 
Bilum Det, Chated Bautt, axe con: 
sidered to reside in fields an 
mountains, 


Gaba Huth is w tidal village 
delty who looks after the villagers 
well being. Gonds also worship, 
Kandhen Budhi where they live 
slong with Kondhas, Mati Sata oF 
Prithin. Mata is identified as earth 
foddess. She is worshipped on 
Decasions like first fruit eat 
sowing and such other ceremonies, 
She is believed to be not always 
satisfied with the offerings and 
forments till she is satisfied by 
‘musing diseases. 


Ganga Devt is considered as river 
deity which is no doubt a Hindw 
Goddess and Masan Debota is the 
God of burial ground who lives 
with the spirits of dead till they 
fare united with Bada Deo. ‘These 
ldeas appear to have been taken 


‘The priest of Kunda Deo is 
called Pajari or Kumara who were 
bing provided! with Innd by the 
ecruler, ‘The prlest of Gaboda 
Debti belongs to the family of 
first settlers of the village hence, 
hhereditory. Household deities are 
worshipped by family heads. They 
take the help of loeat Brabming to 
Worship certain Hindu Gods, 
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‘The festivals of Gonds ean be 
‘categorised as belonging to tradi- 
tional ones and newly scquired 
‘ones as a result of association with 
Hindus. The traditional festivals 
are also gradually acquiring Hindy 
way of worship. For example 
Gauri Puja which is mainly per- 
formed to worship different totems 
of Gond clans has taken a new 
Aireetion by worshipping Zsoar. 
Parbati cult which is essentially of 
Hindu origin. Offerings of cocoa 
nut, plantain, lowers are ritual 
objects of Hindus. Those are asso 
ciated with sacrificial animals like 
fonts and fowls. The priest is the 
Dehueiof a village 


Pus Puja is performed to 
worship the great Kunda Deo, the 
priest is Kumara ‘The shrine is 
cleared and worshipped by the 
priest. Fowls and goats are sacri- 
ficed by the Kafkumar or the assis 
tant priest, Their heads are cooked 
nd eaten by priests. The rest are 
taken away by those who bring the 
animals, When they retura the 
priest is honoured by the villagers 
with blowing of coneh shell and 
‘uthuli (a Hindu way of welcome) 
Next day the Kumara goes to wor 
ship at the shrine. Being posses- 
‘sed by the deity he takes with the 
villagers on bebalf of the deity 


Lochhe loka Puja is observed in 
honour of all fleld. mountain and 
forest Gods specifically for which 
hares are sacrfieed. Village Dehuri 
performs the worship during the 


dark fortnight of the month of 
Para, Masan Debata is also 
whipped in the same mouth to 
People from the wrath of-evil 


spirits, 


Hama Devi Puja is prototype of 
Agnipuja of indus on the full- 
‘moon day of the month of Magh 
(February). But Gonds perform it 
Ju the Falgun (March) »fullmoon 
day. Sacred fire is lighted by the 
village Deturi and the cattle are 
‘washed with warm water caused by 
heating icon implements and inser. 
ting them inside a water vessel 


festival is observed by the G 
with the help of « Brahmin priest. 
Mangala is identified with Goddess 
of wealth (Lami) 


Religious festivals connected with 
‘agriculture such as first sowing and 
{transplantation are observed by the 
villagers as well as individual 
families during the month of A\ 
WBaisakh) and July (Avadh) respec: 

In addition first fruit- 
cating ceremony of rice is also per- 
formed in the month of Bhadrab 
(September). Bhaijatu festival is 
new introduction from Hindy 
onth of October 
(Asoina) during Dasserah, Tulsi 
plant is worshipped by few Gonds 
during the month of Kartika 
‘November) which is ealled Kartika 
rata. Sudava Brata is lo obser- 
ved by Gond women with the help 
of Brahmin priest. Before reaping 
lowland paddy Gonds perform 
Mailipuja in honour of the Goddess 
Maitipidhi enshrined at the end of 
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the village under a grove. ‘The 
village priest fasts on a day fixed 
by the villagers during the month 
of Kartika (November). This 
Goddess is indentifted with earth 
Goddess and worshipped for bum 
per erop. Fowls and pigeons are 
suerificed during night. Chordia 
Puja js performed by individual 
families or groups of families of a 
single lineage at the time of 
reaping 

Gonds also believe in witeheraft 
and soreery and the man who 
ructises these are ealled Panga 
fand is very much dreaded. There 
fare witeh doctors who also eure 
these types of eases. They are 
known as Raulia, Raulia ean also be 
‘4 Pangunia and practises both black 
‘and white magic. Gonds also 
believe in ghosts whom they call 
Preta, The souls of deceased are 
believed to roam as Pretas till they 
fre united with Bada Deo. 

In brief it may be stated that 
the Gonds have incorporated a 
‘number of Hindu Gods and God: 
desses into their pantheon although 
they continue to worship their 
traditional deities. Their religious 
festivals are getting transformed 
{into Hind way of worshipping 
Which is observed from the use of 
Brahanin pelests and ritual objects 
like cocoanut, plantain, conch and 
hhulhull (saered sound by women), 


Eeonomy—Eeonomy of Kandhas 
and Gonds of this area is mainly 
‘based on agriculture. Agriculture 
alone is the main-stay of the people, 
‘whether Scheduled Tribe, Schedul- 
fed Caste oF ther lean Castes of 


the area. Shifting cultivation has 
Deen extinct due to absence of 
forest in the area. Instead, settled 
cultivation has béen resoried to by 
the people for many generations. 
Collection of minor forest-produce 
for house construction, for use as 
hhowsehold articles and — other 
neterials and for supplementing 
their diet has become a risky job 
due to rigidity in forest rules. 
Scope of sage earning Is limited 
to seasonal requirements of the 
local cultivators who need extra 
laborers aud for some develop: 
‘mental activities. Livestock raising 
for cultivation and also for some 
‘additional income is not $0 com: 
‘mon among them. Also they get 
‘nothing oul of rural arts and eraft 
Local trading and business are the 
monopoly of a few families, more 
particularly of Marwaris, Gaudas 
tnd Telis who have settled in the 
area. Service, either Government 
fo private has not been a signfl- 
‘cant source of employment for 
‘them. Only five persons are work 
Jing as peons in the Grama 
Panchayat and Co-operative 
Graingola, 


From the above consideration 
we find that Kandhas have no 
other sources of livelibood except 
fageicuture, But this is quite 
{nsullicient to meet their annual 
consumption. So they are foreed, 
under circumstances to borrow. 
Kandhas avail different credit 
agencies like Graingola, local 
Marwaris, Gaudas and Telis. Also 
they receive Taccari loan to 
improve their agriculture. 
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Agriculture—The table below service as there was scope for 
_ shows that there is overwhelming appointment as secretary, - watch: 
‘dependancy on “cultivation. As man and peon in the Grama 
many as 147 out of 227 households Panchayat and Graingolas recently. 
depend on cultivation as their main In Trade and Business not a single 
source of livelihood, while only a person is found to be engaged. 
few depend on wage earning and 
service, The scope of wage-carning 
4s limited mainly to the demand of 
wellto-do'cultivators at the time 
‘of transplanting, weeding and land is the most valuable posses. 
harvesting. Occasionally there is sion. People whether Scheduled. 
scope for working as labourer for Tribes, Scheduled Castes or -non- 
contractors. As mentioned earlier Schedled Castes of this area are 
only five persons have joined settled agriculturists, 


TABLE No, | 
‘SuoWING DrsTUBUTION OF HOUSEHOLDS ON THE RASIS OF MATS OCCUPATION 


No. of households engaged 
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‘TABLE No.2 
No. OF HOUSEHOLDS AND SIZE OF LANDHOLDING 


‘No. of Bousoholds having 


Serial Categories Total No, No, of “Tass than Between Above 
Nou of people ofhouse” undess “Taere | ste to scres 
a. 


8 
6 
@ 6 
Toul. 2 8D 


uted Tribes possess land between 

From the Table No, 2 it ean be 1 to8 acres. Corresponding figures 
seen that there are landiess house- for Scheduled! Castes and  non- 
hholds numbering 6, 8 and 16 Scheduled Castes are 16 and 62, 
belonging to Scheduled Tribes, respectively. Only 24 and 6 house 
Scheduled Castes and Non-Sche holds belonging to Scheduled 
dated Castes, respectively. Among Tribes and non-Scheduled Castes 
Scheduled Tribes 12 households possess land amounting to 9 acres 
Ihave lest than 1 acre of land, or more. Thus it ean be concluded 
Similarly, 5 and 17 households that majority of households possess 
belonging to Seheduled Castes and less land. A table given below will 
rnon-Scheiluled Castes, respectively show the market price and average 


Ihave owned tess than one acre. yield per acre from each types of 
55 households belonging to Sehe- land in rice cultivation. 
‘TABLE No. 3 


‘SHOWING MARKET PRICK OF LAND AND AVERAGE YIFLD PEK ACKH FROM 
[DIFERENT ‘TYPES OF LAND 


cf and a per Matkt pice per Approximate yield Remarks 


5 claigeation fran acre 
o  @ ‘O. © o 
1 shat - Re 1,000 500 10 80 Kes 
2 Bei Rs. 500010 Rs. 6000 30010 380 Kes. 

3 Mal neds. $900 2000 29K. 

4 Ant 100 to 125 Kes. 

Nort—Figuces given in the bor: tables are approximate and may vary from 
Ties Bin. bat is clear tat price land depends on” the vale 


fits output 
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From the above table it is clea 
that Bahal type of land (deep and 
wet land) are more fertile, Next 
comes the Berni type of land, 
‘These two varieties of land are 
valued more, It is a matter of 
prestige and pride to own these 
types of land. A real culivator 
‘does not like to part with such type 
fof land, As regards sale of Ant 
type of lund (up-lond or dry-tand) 
there is a popular belief that a per 
‘son who sells it will have no child 
and hence his faraily will disinte- 
grate (Anthuda) after his death 
‘Those petty cultivators solely 
depend on monsoon for water in 
their cultivation. When there Is 
Aeneth of water as it happened in 
the last year, there is drought, 
Live-siock—As they are settled 
agriculturists, they require 
hullocks and bulfalows for plough: 
Ing. Moreover, demand of their 
‘religious practices compel them to 
keep goat, fowl, pi and sheep for 
sacrifice, They also sell few varies 
‘of livestock for cash. The 
‘people of this area Koep six varie= 
ties of domestic animals for various 
purposes, Among these animals 
the number of cows and bullocks 
is the biggest, Now they are afraid 
of keeping lange number of 


domestic animals after the reserva: 
tion of forest 

Crops—They grow a number 
of crops indifferent typos 
of land. Among cereals they 
grow small, medium and late 
varieties of paddy, mandia (v 
ulti, kuda, maka, (maize) and 
Jangarla, Arhar, Mung, koltht 
tnd birhi are the important varie- 
ties among the pulses, Niger and 
mustard are also grown, Culiva- 
tion of tabaceo and sugarcane as 
cash erops are undertaken by some 
households, Growing of vegetables 
in homestead and inthe 
‘season is a common practice among. 
them, lee whieh is thelr main 
crop is grown only onee in a year. 
Tn the dry-land one can grow two 
crops, viz, one food erop and one 
variety of pulos in a year. 

During our flekd investigation In 
this aren an attempt was made to 
collect quantitative data on agricul 
tural output of different varieties 
‘luring the Inst year from two 
villages, namely, Ghuna and 
Dangargaon, However it dimeutt 
to collect exnet information from 
them, the approximate quantities 
which have been noted in a table 
Delow will give some iden about 
some of the important crops. 


TABLE No. 4 
Stownsa AMoUNTS oF AGRICULTURAL Ourrur oF Sosts DeeonTANT CROPS 
dn Kilogram) 


Seria Crops By Scheduled By Scheduled By others 
‘No. Teibes Cater 
0) i) “a fay 
i 57.600 2080 19,680 
2 50 30 
3 2s é 
4 4 393 2 
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‘The above table shows that they 
mostly grow many items of cereal 
It is interesting to note that they 
cultivate some ently varieties 

paddy, swan, Kuda, mandia in the 
upland and maize in the homestead 
land for their dietary requirements 
{m the Tenn months of September 
tnd October when the main crop 
of rice in the wet-land is not ready 
for harvest, Cultivation of vegeta 
bles is not popular among them. 


Use of chemical fertilisers, green 
‘manures and improved seeds are 
not commonly used by them. Only 
small number of them have 
started using 

Wage system—The scope for 
‘wage-carning as mentioned earlier 
fs limited to the demand of the 
wellto-do cultivators requiring 
extraneous labour at different 
stages of agricultural operations 
land occasionally by the contractors 
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lundertaking construction work and 
forest cutting. An agricultural 
labourer of either sex gets wage 
‘mostly i the shape of grains at the 
rate of 4 measures (adda) per day. 
tn construction work the rate of 
wage goes up to Ms, 1-26 P. per day 
while the forest contractors pay 
fanly Rs. 142 per day, In the 
absence of any industrial or mining 
lundertaking there is no permanent 
scope for wage-enrning. 


Forésiry—In the past the 
‘economy of the tribals of this area 
was forestoriented to great 
extent. Forest provided them with 
various kinds of roots, fruits leaves 
and bamboo shoots for food mate: 
rials for house construction and for 
fashioning a number of wooden 
hhouschold implements snd fuel. It 
‘was an unlimited source of herbs 
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practice. Forest was of immense 
hhelp at the time of natural calami- 
ties like flood or frought. It was 
a permanent source of livelihood 
{or the poorer section of the people 

Present forest rules have restric- 
ted many of the privileges of the 
Uribals and others, Forests are also 
not s0 rich in minor produce. The 
ependance om forest is gradually 
declining and there are many 
restrictions. On many oceasions 
people have to encroach on forests 
‘and are proseeuted. Forests 
allowed for the use of the villagers 
fare not good. Last year, 
when there was drought in the 
area, Government did not liberal 
sed restrictions to help the people. 
Rural arts and erafts excluding 
Dilacksmithy, pottery and basketry 
Which are the traditional occupa: 
tions of Badiha (Kamar), Kumbhari 
‘and Mahari (Ganda) castes are not 
resorted to as gainful economic 
pursuits, At thelr leisure men and 


‘women make rope, broomsticks and 
furniture or wooden household 
implements mainly for their own 
use, Reservation of forests from 
which they. used to collect raw 
materials, is responsible for the 
fast decline of these crafts, 


Bzpenditure—So far as the pat- 
ern of expenditure is concerned 
people spend the highest on food, 
‘Then comes social functions like 
marriage, death and child birth and 
ther rituals. No doubt, they 
spend some amount on drink, 
dress and medicine, Expenditure 
fon transport cost and repair of 
houses is quite negligible, So far 
as their monthly expenditure is 
ceoncerned they spend some amount 
‘on the above items but not rogul 
ly. Table No, 5 shows the monthly 
expenditure of 17. houschoulds of 
village Bhuanpara as data could 
not be collected from other two 
villages. 
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Indebtedness—The people of this, 
area like any other part of Orissa 
groan under the problem of 
Indebtedness, As mentioned 
‘earlier, majerity of the households 
tre not sell-sullctent. ‘They are 
alse wot self-supporting cultiva 
tors. They have yet to take up 
ginfull employment, They have 
neither training nor financial eapa 
city to undertake trade and 
ecommerce. ‘They mainly live on 
agriculture and allied activities 
Hence when there is failure of 


crop due to flood or drought, they 
Ihave to run for eredit for’ eon- 
sumption and cultiv ‘This 
has happened during the last-year 
‘when there was drought. Dur 
social events like marriage, funeral 
tind other festivals, loans are 
usually incurred, 


The table given below will show 
the extent and average amount of 
Joan per household In surveyed 
villages. 


TABLE No.6 
1s 
ep Fatienen asia ah 
sae 
re ee ee  E| 
Ne “pre 225% toca intindincah insite & 
ZE52 took teuintinoun innings & 
a) Q ao & Oo Mm ® ® 0 
Bw he Oe rem 


1 Scheduled Tribe,. 97 64 473475 20882 7398 320 66 


2 Scheduled Cast,. 29 17 3078 3405 1956 20058 
3 others ol 56 152018 5763 2744 1055 
1 ‘Total .227 137 658571 29650 3807 9217 60 


‘This shows that as many as 64 
households out of 97 belonging 
to Scheduled Tribe are indebted 
‘They constitute 66 per cent of the 
total tribal households. The 
average amount of debt por house: 
Tiold among them is Its. 73:89) 
in eash and $20 Kgs. in kind 
Similarly among the Scheduled 
Castes 686 per cont of the total 
households are indebted. The 
average loan per household comes 


to Rs, 1946 In eash and 200 Kgs. 
in Kind, The position of debt 
‘among the non-Seheduled Castes is 
different. There are as many 
‘56 por cent of total households are 
indebted. The average debt comes 
o Rs. 2744 ia eash and 103° Kes 
in kind, Last year there was 
rought in the area and the 
villagers were advanced loans by 
‘official agency. ‘Thess Mgures also 
include the old loans, 


eis the mainstay of 
The tribals have long 
forgotten the practice of shifting 
cultivation, Methods of eultiva 
tion being primitive the rate of 
production is quite low, On the 
‘other hand pressure on land is 0 
Increase due to restrictions in the 
forest and growth of popula 
future. ‘The most vital problem 
‘whieh they face at present in thelr 
agricultural activities, isthe 
absence of irrigation facilities, As 
‘2 result of this they solely depend 
fon monsoons, When there is no 
rain, there is crop failure. This 
happened tast year, All these 
make the economy of the area 
lunstable, Certain measures given 


ow 


wo) 


may Improve the situa 
\ 


Landless” wibal families 
may be allotted waste 
Jand and provided with 
lnvigation facilites, 

There are «number of 
rivers and rivulets with 
perenial flow whieh are 
suitable for lft irrigation, 


\y be allowed to 
ie the products avail- 
fable in the neighbouring 
forests, for their domestic 
consumption. In this 
respect the concerned 
authorities eam be instruct 
fed to treat them sympa: 
theticaly to enable them 
to be economically stable, 


7. NAIK 
Introduetion 


Im the prehistoric caves of 
Parehmarhi we find symbolic 
paintings of hunters and animals, 
That is an eloquent witness of 
‘early man’s aesthetic sense, This 
antiquity of at proves it to be a 
basic form of human behaviour 
So also does its universality among 
the living races of man, all of 
whom have some or the other 
characteristic form of art, This 
fan be proved by a survey. of 
tribal arts of Madhya Pradosh. 
Which has more than 60. teibal 
kroups living almost in all parts of 
the State. Twill confine myself to 
tarts whieh have physieal media and 
svill leave out muse, dance and 
Hierature, K will only make a 
rapid survey of some of the 
ceontemporary tribal arts and not 


rnalyse them from an anthro: 
pologien! point of view or as an 
act erie 


Artiste village sites 


‘The tribals aesthie sense ean be 
appreciated from his selection of 
village sites and house construe- 
ion. The plan of a Baiga village 
ives the impression of energy. 
‘equality. and community loyalty. 
‘The Dasiga have an eye for a good 
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site. "They set thelr villages in 
places convenient for bewar but 
It is hard to belleve that esthetic 
‘considerations are igaored. Bobi 
Js a charming village with a water- 
fall near It and with a view of 
undulating hills dense with forest 
‘There are other beautiful Balga 
villages tike Hapnidarar visited by 
‘every wind with vistas of great 
beauty just visible between its 
surrounding trees and Amadob in 
the quiet forest glades 


‘The Oraon Sarna 


Outside the Ornon bast is a 
Denutiful grove of trees called 
sara sacred to the psinelpal 
Millage-deity called Sarna Burka 
Ancient eustom forbids any one to 
‘cut trees or branches of trees stand 
ing on the Sarna groves. No 
Bhuinhar of the village may take 
for use the wood of sarna tree 
Other symbiotic tsibes also have 
the village sarna, which Is really 
artistic, soul-soothing and coo 
Where one would like to sit for 
hours and read or mediate. And 
i you want to sce how  sethetie 
calculations count in the selection 
fof a site you have to see the 
ashram of Gahra guru near Gai 
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Rusigarh, where he has 
created 1 magical place near a 
small waterfall with caves to live 
4m and rest, forest trees growing 
‘one iipon the other and fruit trees 
ow young but happy in growing 


eautiful Kawar Houses 


In howse construction nothing 
‘more spacious and beautiful than 
aa Kawar house has been witnessed 
by Madhya Pradesh. ‘The thick, 
tidy mud walls, the relief orna- 
mentation thereon, the long 
archi and the utilitarian rooms 
0 uniformally made : are breath- 
takingly beautiful. 

‘The fences round the tribal 
ouses and the flekds near them are 
Also very artistic. The Mada 
weave fence from branches of 
trees. It stands erect in the 
form of a slanting, wavy but 
strong wart and welt giving a most 
pleasing inipression to the eye and 
the mind. ‘The Oron pachei is 
4 mud wall about 3” high running 
at exact right angles round the 
hhouse and the farm and is covered 
with country titles to protect it 
from the rain. It looks very nice. 
straightness, smoothness and 
ffeometrical run with the titles on 
it evoke the admiration of any 
fone who sees it. 


Minar wall Paintings 


Among the least known tribes of 
Madhya Pradesh are the Binjwars 
whom T studied in the Bilaspur 


district. They have an excellent 
sense of decorating their mud 
walls with designs and drawing in 
relief of elephants, horses with 
riders, sword-in hand soldiers, 
lowers, birds, the swastika, trees 
and creepers. They look exqul- 
site on the clean walls. Decora- 
tion with relief designs of their 
taks and windows is also found, 

On some Binjwar house walls 
there are coloured paintings made 
by the Adolia at the time of 
Diwali for which he gets some 
Paddy. These paintings known, 
fs putri by the tribe consist of 
birds, beasts, hunters or of Gods 
and Goddesses. 


Personal Decoration of Mundas 


Let us pass on to the artiste 
Personal adornment of the tribes 
‘One of the most artful tribes as 
far as personal decorations is eon: 
feermed are the Mundas, who are 
found in a small number in our 
State. Young Munda women are 
very fond of decorating thelr 
person with a large variety of 
‘ormaments. Ear-rings made of 
silver and even of gold are 
‘ccassionally used. They wear for 
the arm, brass bracelets, sakom 
and Kakana lac bracelets called 
{atbi, brass armlets called tar and 
‘lass armlets called Churla. 


Similarly intreatly designed 
‘ornaments for the neck and the 
rose are also there. The poorer 
‘Munda women use a peculiar art: 
stic ear ornaments made of palm 
leaf. Wooden combs called nakie 
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and hair pins are used. Necklaces 
oF hisirs made variously of coral, 
fof kas! grass, of birni reed and of 
‘lass beads are also worn. 


Gond ornaments : 


‘The Gond, Korku, and Pradhan 
women of Chhindwara, Betu 
Seoni, Balaghat and Mandla 
Aistrits use amet, indiye and 
zkaranphoot which are lovely silver 
‘ornaments, 


‘The Milas + 


The Bhilala men and women 
flmost compete with the Mundas 
tn personal decoration, Tt isan 
eyeiling sight to see well dressed 
Bhilata glels in a fair where they 
Took almost like a painter's de 
‘come true of pristine beat 


In the course of » cultural survey 
of tribal Madhya Pradesh, about 
twenty-four types of ladies hair 
ressing done on various cere 
‘monial and other occasions were 
noticed. Ina study of the Bhilala 
‘of Dhar, [found that it takes about 
four hours to do the air of 
Bhilala woman, it isso minutely 
and finely done. It was also 
observed that tribal women koow 
how to perfume their favourite 
tahun oil with different Bowers in 
different ways, 


Gaily coloured Mead-work + 


Most stricking of alls their gaily 
soloured bead work. The Muriss 
wear bead bands, sometimes three 


fo four of them round the head, 
keeping the hair in place, Round 
the neck are two or more broad 
bead collars and a profusion’ of 
reckleces made of coloured beads, 
tied symetrically colourwise and 
designvise. A tribal woman may 
‘aot have ornaments to put on but 
she can hardly afford to go without 
tattoo marks on her person, Tatto- 
ing is not merely meant for per- 
sonal decoration but It has 
magico religious significance and a 
social bearing also, A stidy of 
Moo marks will clearly show that 
were are patterns with specie 
‘names and meaning ef, among the 
Bhils we find such patterns as 
‘ambe moidl (¢., a mango tree and 
1 peacock; ehowk i, square and 
sitan oan ie, the garden of Sita 


‘Tribal Dress ¢ 


‘Tribal dress is also full of colours 
and variegated designs The Bhi 
Bhilala dress have designs called 
inoria, attha and takaria, on the 
ody of a sadi and molia ka adya, 
‘thaddl, bed, banda rata adya, gad, 
ehup kulya, pola adya, kinar and 
‘others on the pall. 


Head-gears: 


‘The head gear of the Bison-horn 
Maria of Bastar is a rare artistle 
piece, made of the horns of « bison, 
‘The scarcity of bison horn makes 
it all the more valuable snd impor 
tant. The cowrle decorations and 
peacock feathers artistically 
tied round it and the shine of the 
hor make it lovely to Took at. 
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‘The Korku head gear for 
marriage is elaborately made from 
the palm leaf whih is ceremonially 
Drolyght from the tree and the 
artist names the designs, he makes 
fon them as Jhela, machi, kalsa, 
solgola, bonhta, ful, biethiya and 
‘iki 


Lot us pass on to their house 
hold articles : ‘The Balga make 
variety of basket eg. Sikoshl is 0 
square basket of broad twilled 
Iamboo strips, 140 square and 6 
high. A cover is made to come 
right over the basket. ‘The result 
|x a double basket very useful for 
storing lothes: 


Hasket 


Thapi is a beautifully made 
Iaiket for storing clothes, oma 
ments and dresses for the dance. 
It is made of strips of bamboo of 
various sizes. Mora is a shallow 
‘open basket,” square and 5" deep 
fof bamboo strips’ 1% broad plaited 
checkwise and used for baling out 
water from a stream whieh has 
heen dommeds for fishing. "Then 
there are mora, hut, dar, dal 
ikeaki, tukna, pitta and others 


“The basket which is earried by 
the Bhil women inthe Bhagorla 
bazar oF which is used at the 
marriage time to carry the gift for 
the is also very artiste 
Some of the bamboo-ware mace 
by the tribal Panos and the Turis 
for the tribes are specimens of 
beautiful, sturdly, teehnleally_ per 
feet basketry. A small tribe called 


specialise in basket. 
making for agrieultural purposes. 
Their handlierafteis pleasing aesthe 
ically also, 


Wood-earving 


The tribes also do beautiful 
wood carving. As we move aeross 
the centre of the Muria country in 
Bastnr we find more and more 
elaborate carving of wood used as 
ecoration of the ghotul, whieh has 
Inted artistic ereation not only 

in the realm of personal decoration 
Dut also in woodearving and well- 
painting, ‘The ehetik desire that 
thelr ghotul relly should be lovely 
fas a bison's horns, In many of the 
Murla. ghotul there are excellently 
carved pillars. These may be seen 
at Almer, Nayanar,  Ramavand 
rind elsewhere, AL Almer, one of 
the pillars has Kiddard birds at top, 
ther has tortoises. On the body 

fof the pillars are carvings of the 
1oon, boys and girls dancing the 
Hulki and elephants, At Nayanar 
‘one of the pills is decorated with 
tortoises and another has honded 
snakes projecting from all four 


Wood carving fs done hy the 
Gonds also. An examples of this 
Is provided by the door frames of 
Gond houses at Labgadua, Chhind- 
‘wara District. Each door frame 
thas designs carved upon it, door 
leaves are also sometimes carved 
profusely but with sobriety. The 
Baigas also know wood carving. A 
few specimens of these may be 
seen in the museum of the Tribal 
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Research Institute at Chhindwara 
Korku wood carving is at its best 
in their memorial gatha for a 
ead (on which tire ceremonially 
carved the figures of & man some: 
time on a house back, On the top 
formers are the sun and the moon 
fand in the fop centre is shown 
symbolle spider and Binnayak 
their God of Well-being). 


‘The Madia Khas 


A survey of the tribal art of 
‘wood carving will not be complete 
if the Madia memorial pillar is not 
mentioned. I Is @ solid tall 
wooden slab, about 8° high an 
bout 2 wide and 2° deep, on all 
sides of whieh scenes from dally 
Iife are depicted, The top of the 
pillar is well carved in floral 
designs and has a carved bird 
placed on it 


Art of making Musleal Instruments 


‘The art of making musical 
instruments is very well developed 
by some of the professional musie 
making tribes like the Pradhans 
fand the Lanjbas. ‘The stringed 
Instrument with whieh the Pradhan 
does singing at the door of 
Gond elients is known as bana, 
whieh to him is. the very birth 
placo and seat of Bara Pen, who 
Appeared among men only when 
the bana was mace, It is « simple 
Instrument but when it is fully 
Alecorated with bells, pencoek 
feathers and balls of coloured wool, 
itlooks very pretty. 


A more faseinating fiddle 


A more fascingling fiddle is the 
fone used by the Lanjhas, who are 
bards to the great Kanwar ibe 
‘hey call it benbaja or kathway. It 
Js slenderer and finer and tnsteud 
ff the bow a small plucking instru- 
ment is used to play on its ste 
The instrument is s0 lovely th 
rushed for it for 


miles from one La 
another of Ralgash Distret but 
‘even today Tam a disappointed 
fart collector and anthropologist. 1 
hnad not yet been able to get one 
for my Institute; but its-mere 
sight has given me an imperishable 
pleasure 


Metal Images 


Another fleld where we find most 
laborate and artstieally eh 
‘material is the metal images and 
lols of the teibal deities, the most 
revered of whom is the Budi Mata 
sovddess of Bastar, who is represen: 
ted by an elephant having a palan- 


squin on its back in whieh is seated 
small Kol of the goddess. The 
Madi Muria have Ghoda Deo on a 
i Doo or the Ser 
pent God and Firangl Deo or the 


hhouse back, 


oud riding « horse with «gun in 
This another metal 


his and, 
Images or Hols found in Bastar are 


‘wax process which 
ing, in which the 
Bharewa specialise. + 


hollow ca 
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Other items of Art Korwas, the casual designs on the 

tobacco pouches of the Bastar 
Before closing Lmust recommend tribes, the embroidery used by 
to the artist in "you to see the the Bhilalas andl the artistically 
‘massive colourful stone work of rich materials of the metal images 
the: Bhall gathas. of the -Gond and idols. of the Bastar tribal 
Budha:Deo,. the lac:work. designs dees. If you do not see these you 
of tribal-bangles, the wonderful will miss a most unforgetable 
Pottery used by tribes lke the aesthetic experience, 


ANISH CHANDRA DAS 


‘the present paper is a part of 
the analyzed ethnographic mater 
rials collected from Laxmisagas, 9 
‘suburban village of New Capital, 
Himibaneswar, ‘The study war 
‘undertaken in forthe 
United. Seie 
‘under the 
supers " 
Professor of Anthropology, Harvard 
University. Since thea occasional 
visits to the village have helped 
1 supplement knowledge of the 
on-going changes. Teall the 
village ‘suburban’ because it has 
rot yet been fully urbanized, as 
the different self-contained Units of 
the Capital ‘Town, Dut is im the 
‘neoeess oF being trbanized. 


Tasxmisagar is situated to the 
cast of Bhubaneswar Railway atx 
tion under the jurisdiction of 
‘Bhubaneswar Notifled Area Council 
At comprises sis wards, namely. 
Panchamnimandap Saki, Upar Sai, 
Upar Bauri Sabi, Thakur Sabi, 
Laxminarayan Sahi and Gad Sabi 
‘and has a total population of 1.602 
persons of whom 846 are males 
‘and 756 are females. 


FACTION IN A SUB-URBAN 
‘VILLAGE 


"Faformal and loosely organized 
groups in mutual opposition from 
the active politieal units” (Epstein 
1 129) whieh we may call foetion 
Local sitlige leaders use tho 

glint word “partie” to designate 
factions. Factional opposition i 
‘manifested in almost all organized 
activities of the village. 


o Laxmisagar Rhandayats are 
they play 


‘perdi 

ious Al the traditional Ieers ot 

factions belong to this easte, Only 

since 1955 have some leaders emer 

fged from other castes to challenge 

Khamdayat leadership through 
organdeed groups. 


Leaders of Factions ' 


‘There are different qualitios by 
the possession of which a man ean 
command respect and obedience of 
others Hiving around him, tntelli- 
fence, tactful management of 
Village alfairs. wealth, honesty, 
“cucation, ability to direct develop 
iment works are several qualities 
‘whieh mark «man important and 
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that a leader possesses all the 
qualities. One or all of them may 
make aman popular. T have selee- 
ted six such persons from Laxmi 
‘sagar as leaders, because they have 
some qualities mentioned above 
fand lake active part in village 
factions and in decision of disputes 


OF the six leaders two are tradi 
tional, one transitional and three 
new, I deem it proper to give & 
short sketeh of the leaders in order 
to know which qualities make them 
popular, and what role they play 
{in village fuetions. 


1, Shula Lenka 

Shula Lenka, Khandayat by easte 
100 yeary old. He has seven years 
ff schooling in indigenous Chatsal 
Hg is popular in the village for his 
Intelligence, eloquence and tnetful 
management of village affairs. He 
hhas been an influential leader in 
village affairy since 1942 when he 
gained control of the Temple Com 
tmittee, the central organization of 
the village, Since then he acted 
fs the Secretary of the said Com 
‘mittee until the emergence of a 
reformed Committee known as the 
Patitpaban Sahajog Samiti in 1962. 
AIL the village disputes were refer- 
red to him for his decision. Tis 
position was not efficiently ehalten: 
ied for 20 years 


2, Bhoghan Naik. 


Te isin his mid-fifties and belongs 
to Khandayat caste. He has five 
years of schooling in the village 


Chatsall, Like ula Lenka his 
influence ay his membership in the 
‘Temple Commitee of which he has 
non a member “since 1943, His 
leadership continues even after the 
‘Temple Commitee was replaced by 
the Patitpaban Sahajog Samiti in 
1962. He acted as am sistant 
leader to. Jhula Lenn unt the 
latter was ousted from the village 
Maire. He is accepted leader 
Treatise he it intelligent and very 
tactful in managing any’ od situa 
thon. eis reported be very 
conservative. and doct ot Hike 
South clubs to interfere in village 
polities, 


3. Bist Pradhan (Transitional 
Leader) who is in his middle fifties 
is « contemporary of Shula Lenka, 
He had three years of schooling in 
the Chatsali and two years in the 
‘old primary school of the village. 
He is the richest_man in the 
village possessing about 50 acres 
‘of paddy land. He earns thousands 
fof rupees catering the food for 
both New Capital Hospital and 
more recently the Bhubaneswar 
Jail. Prior to 1958 he had practi- 
cally no influence in the village, 
Dut as he amassed wealth and 
initiated developmental works like 
the school, the village road and 
reconstitution of the village central 
organization and Pallimangal 
Youth elub he gained power over 
others. He is reported to have 
contributed some thousands of 
rupees for village M. E. School, 
therefore the schoo! has been named 
after him. He now is In charge of 
the Temple Committee as well as 
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‘the temple management, Since he 
thas certain reformist inctina 

hho can properly be designated a 
Iransitional rather than a trade 
tional leader, 


Young Lenders 


The young leaders have institu 
tional rather than personality 
Inases. They eame to village affairs 
through the newly organized youth 

‘two of the three young 
lenders ta be discussed represent 
‘one club known as the Panchami 
mandap Youth elub and the other 
Palimangal Youth chub, another 
youth organization of the village 


1. Soumak Bhunya, a 25 year 
old weaver casteman is the highest 
‘qualified man in the village. He 
thas not yet been employed any: 
where but is interested to take pact 
In village affairs. He is « founder. 
rember of the Panchamimandsp 
Youth lub snd maintains its 
records as well as its brary. He 
lakes « leading role in the decision 
‘of disputes, He commands respect 
from n section of the village 


2, dha Barik, who is 
‘old Is barber by caste and one of 
the influential mew the 
Panchomimandap Sabi He hos 
‘only thiee years of sehooting in the 
old pr school of the village 
nut fas amassed wealth from hotel 
keeping and on. this basis in part 
hie exerts influence nv the comms 
nity, He has contributed some 
hundreds of rupees for develop: 
ye club. In decision of 


mont of 
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Aisputes referred to the club he 
plays an important role, 


8, Anadi Rout, « Khandayat™ of 
5 is a portoge of isi Pradhan, 
We has six years of morde 
school me Is 8 
lett ernment serve, 
He is the secretary of both the 
Palimangal Youth elub and the 
village Genteal Co-operation. Com 
mittee (known as the Patitpaba 
Swajog Samiti) 


History of Factions 


Prior to 1958 factions jn Laxmi 
sagar seem not to have had. the 
Importance they acquired Later. 
‘The villagers complained that fae 
tions were much more disturbing 
now than they were in the past. 
is the rise of Bisi Pradhan as a 
leader and his rivalry with Jhula 
Lenka that has precipitated @ more 
‘acute factionalism and which as 
been given expression in some of 
the recent and modern organiza 
tions, After the establishment of 
the youth clubs and thelr nes 

leaders, the fuetions assumed 
sharper roles, Jha Lenka was the 
towering figure In the village 
politics tN 1958, His decison tn 
ll-matters wore accepted as Anal 
‘The ‘Temple Committee composed 
‘of Khandayats had controlled the 
lower caste people who did not 
challenge them because they were 
‘economically dependent upon them. 
Some worked as the wage labourers 
In Khandayats’ lelds, some share 
cropped their fand ; others served 
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‘them ae artisans. After the esta- 
Dlishment of the New Capital 
economy of the village diversified 
Villagers began to avail themselves 
‘of new economle opportunities in 
the capital. More specifieally the 
authority of the Temple Committee 
nd Jhula Lenka was eroded by a 
series of episodes of which th: 
following are illustrative. 


‘The Temple collected revenue 
{rom the 12 families which resided 
‘on the temple land in Panchami- 
mandap Sai, They paid one 
rupee each as annual rent, When 
the rent was increased from one 
rupee to Rs, 20 for each family, 
fone of the tenants protested in 
harsh language to Jimala Lenka 
who then beat hin in the presence 
of several villagers. Bis! Pradban, 
although he was not a member of 
thé Temple Committee, requested 
hula to levy a moderate rent, but 
Ine was not heeded. Insulted by 
having his advice ignored Bist 
persuaded the twelve howschols to 
take their eases against the Temple 
Commitiee to the Khurda court 
fn the court the renters were 
awarded oceupaney right to the 
land bat were required to pay rent 
to the Temple Committee since the 
nnd belonged to the Temple. 


In the meantime a Bengall 
refugee, Sen Gupta settled in 
the village. A former salesman for 
8 homoeopathie drug company, he 
called himself @ doctor and was x 
self-appointed social worker, He 


persuaded Bisi Pradhan who 
already exerted his influence in the 
‘whole of Gad Sabi and in a section 
of Panchamimandap Sabi to extend 
hhis influence throughout the 
village, Bisi Pradhan began to 
decide village disputes in defiance 
of the Temple Committee. Host 
lity between Shula and Bist there 
‘upon intensified, Jhula strongly 
protested against the activities of 
isi, On the pretext of discussing 
the coming Dola festival Shula 
requested all the households to 
attend a general meeting to be held 
in the temple premises. Bish 
and several of his followers 
refused to attend the meeting. In 
the meeting Shula raised the ques 
tion of Bisi's deciding disputes in 
Aefance of the Temple Committee 
Since most of the followers of Mis 


contribute money to the common 
Dola festival. Instead they offered 
Dhoga individually to the deity as 
if they were outsiders. isi came 
to the temple on this aeeasion to 
five his offerings to the deity 


When he was about to enter the 
temple Shula told him ina 
stern voice not to disturb the 
village affairs. fury and at 
the top of his voice shouted that he 
(hola) was anti-social and the 
root of all evil in the sillage. The 
villagers were silent observers of 
this quarrel Detween the two 
leaders. From the day of the 
‘quarrel both men stopped speaking 
to each other and Bisi sought 
cecery opportunity to depose Shula 
{from the Temple Committe. 
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In 1957 Bhagban Naik, a leader 
under Shula organized “a drama 
party (opera) in the village. He 
oped that it would draw away 
some of Bis’s followers. But no 
‘one of Gad Sabi and Panchami 
‘mandap Sabi co-operated. The 
tensions between the two factions 
led to the formation of 
‘third group, Jana Kalyan Samiti to 
‘which Jhula was opposed. It was 
the aim of Bist and Sen Gupta to 
arouse the lower castes against 
‘hula and Temple Committee. An 
‘opportunity came when a quarrel 
farose between Arkhit Jena, 
Karan and Kanduri Bhol, a Bauri 
of the village over share-cropping 
4 plot of land, ‘The quarrel became 
so acute that Arkhit and Kanduri 
‘eame to blows. Arkhit sought the 
help of Shula in deciding the case 
‘But the Jana Kalyan Samitt which 
Js the representative body of all, 
the castes except Khandayat, 
Karan and Brahmin, demanded 
that the ease he heard in the 
presence of all the household 
hheads of the village. 


A general meeting of all the 
household heads was held on the 
school premises. Bisi and Sen 
Gupta coached an old Bauri to 
rebuke Shula for the tactics. Before 
the meeting started the old Bauri 
began abusing Shula in harsh 
words to which Jhula took great 
offence. He was s0 enraged that 
Ihe snatched away the records of 
the Jana Kalyan Samiti and the 
‘meeting disbanded, 


‘The President and the Secretary 
‘of the Jana Kalyan Samiti were 
terrified and expected active retxi- 
ution. This was the frst oceaion 
fon which the lower castes had 
challenged the Khandayats, Both 
‘Sen Gupta and Bisi persuaded them 
to approach the President of the 
Depressed Class League. The 
President of the League was kept 
informed of the fact in detail. He 
Alecided to settle the matter ami: 
ceably. On his request a general 
‘mecting of all household heads 
‘was called by the Jana Kalyan 
Samiti. The President of the 
Depressed Class League was un- 
woldably absent but he instructed 
the Capital police to keep watch 
fon the meeting because he expect- 
fed trouble. The police were told 
‘that Shula planned to beat the 
fenders of the Jana Kalyan Samith 
fand they found clubs heaped back 
fof the school, They therefore 
stood guard till the meeting dis- 
persed. Since the quarrel arose 
again the police asked several 
persons including Jhula to come 
to the police station, The police 
Sub-Inspector instructed them and 
asked them to decide the ease 
peacefully. For the frst time the 
police intervened in the settlement 
of village dispmtes, Again a gene- 
ral meeting was held and the ease 
‘eas decided peacefully. 


In 1959 the Panchamimandap 
and Pallimangal Youth clubs were 
‘organized and they heightened and 
intensified the factional tension. 
‘The Panchamimandap-<lub chal- 
lenged the jurisdiction of the 
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‘Temple Committee by arbitenting 
village disputes particularly in 
Panchamimandap and Upar Sahis 
Whigh gave their ‘alliance to Bis 
Pradhan. Although Bist and 
Shula did not want the Panchami 
‘mandap youth elub to interfere 
‘n the village politics they did not 
Join hands in their opposition 
Instead Bish took the Pallimangal 
youth club under his guidance 
‘when the club was reorganized in 
1962. He hoped next to reorganize 
the old Temple Committee thereby 
undermining Jhula Lenka’s infu 
ence, He demanded an secount 
of the Temple management which 
Shula failed to give. Thereupon 
the villagers felt that the Temple 
Commitice should be supplanted 
‘and the Patitpaban Sahajog Samiti 
was established. 

Although Jhula was ousted from 
the central organization he id not 
remain silent. The temple priest 
‘who always sided Jhula sought a 
way to avoid his duties in the 
Patitpaban Temple by accepting 
an sppointment as a priest in 
Chintamaniswar temple located 
near the station bazar. In the 
Dol festival of 1963 when the 
priest was asked to come to the 
temple he gave the excuse that he 
was suffering from fever although 
hhe was found officiating shortly 
thereafter in the family worship 
of hula Lenka. ‘The Sahajog 
Samiti then discharged the old 
priest and appointed another from. 
‘the village 


With the collapse of the Shula 
Lenka's faction a new one arose 
‘The Sahajog Samiti in order to 
‘centralize its power instructed the 
‘youth clubs to hand over to it all 
‘applications it received to settle 
disputes and served a notice not 
Interfere in the village polities 
henceforward. Pallimangal youth 
lub joined hands with the Sabajog 
smiti as its most influential 
members took part in the latter, 
but Panchamimandap club in 
defiance of the instruction conti- 
nnued deciding disputes. At the time 
‘of my investigation a tug of war 
was going on between the 
Panchamimandap club and the 
Patitpaban Sahajog Samit 


From my own study it appears 
that it s not the number of factions 
that is important, but rather the 
way hostility between the opposing 
factions are expressed, I have 
given stress on the expression of 
matual hostility between the 
‘opposing factions. Epstein says, 
"Factions are not self-contained 
and mutually opposed groups in 
every day life!” It is true in 
Laxmisagar that there is more 
Intensive social interaction between 
members of the same faction than 
hetwcen members of different 
factions. Yet apart from the fae 
tion leaders themselves. members 
‘of opposing groups imix freely, talk 
fand work together except on 
‘common communal work of the 
village 
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The ubiqultousness of cultural 
change is no more hypoth 
for study in any given culture, It 
hhas almost assumed the position 
of an axiom, The wheels of 
nem civilisation which have 
Deen set ayog by developing 
technologies duriig the prevent 
century have penetrated into the 
regions, -hether to considered, the 
most inaccessible, AS a result 
criteria of homogenity, isolation 
fand simpler technology ean seldom 
be atteibuted together to any single 
community, at present, whieh may 
be considered as primitive 
"The students of change have 
foundout methodological tools 
to deal with the process or the 
dynamics of change. Attempts 
Ihave been made to visualise change 
against the spatial as well as time 
dimensions apart from the details 
of the agencies of change. 
rast to the phenomena of 
eon which 


I cos 
change, the litera 
bound, there remains yet another 
Phenomenon which has attracted 
‘lention of very 


CULTURAL CONSERVATISN: 


AMONG THE BHUNJIA 


fof seholars Interested in the 
analysis of the dynaanies of cha 
tis this) phenomenon whieh in 
the face of rapid cult change, 
Provides stimuli for the members 
fof 1 particular society to continue 
their traditional way of life, Ti 
is "the phenomenon of cultural 
stability @ phenomenon whic, in 
its psychological aspects, is called 
‘conservatism (MJ, Herskovits) 
Although we fd highly develop: 
val methodotogieal schemes to deal 
with the study of culture change, 
iis surprising to find that not 
evens Titerature on the 
subject is listed for appreciation 
‘and appraisal of the problems of 
cultural conservatism, "The 
problem is described! as negatively 
oriented and as sueh  diMicult to 
deal with, Tig also hold that 
study of the problem of conserva 
tism ean be undertaken only when 
the Reldworker is present on the 
spot at the time of introduetion of 
new element in « culture so as to 
be in position to obsewe how it 
is rejected or resisted. So far, 
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historical documentation of facts 
or testimony offered by members 
‘of a society has formed the main 
source of data for ans 


Tn the present paper attempt 
Jus been made to. draw informa 
tion partly from historeal sources 
along with testimony offered by 
Bhunjia themselves to corroborate 
the present force of conservatism 
at work, Besides, fow of the inate 
tutions “and trails ha ve also 
Jen analysed. It may’ be indica 
ted that the term conservatism 
which implies resistance to change, 
while it 18 in process, “may be 
signiteaoily determined in 
particularly those cultures whieh 
tye under the powerful impact of 
change elther through tnnovations 
for inventions lending tothe very 
struggle for existence of sel. 
‘This may not, however, imply 
that cultures undergoing. «gradual 
process of change do not manifest 
Clements of conservatism. What 
{s emphasised here is that method 
logically, it may be easier to 
approach those cultures which are 
under the away of complete 
fssimilitation with the doner et: 
tures. ‘Because the elements of 
conservatis are more pronounced 
here than that of others, so-much 
0 that they appear to be exagecrs 
Aion unless vewed from psyenic 
distance of the observer. Kroeber 
holds the view that "No matter 
how awkward an established 
system becomes it normally 
remains more practical to keep it 
hy « better scheme. The wrench 
and cost of reformation are greater, 


or are felt to be greater, by eack 
generation than the advantages 
gained”. Reforms and changes 
fare easy to be brought in techno- 
logical aspeets of a eulture but it 
{s diMicult where institutions are 
involved. From the following 
accounts it will bé evident as to 
hhow the Bhunjla have been under 
powerful impact of change since 
‘many generations yet maintain 
their own identity by exhibiting 
conservatism in certain elements 
of their traditional eulture whic 
give meaning and eontinulty to 
their way of Ht 


‘The Tribe 


‘The hunjia ore a numerially 
sinall tribe of the province of 
Orissa numbering as Hthe as 2,378 
souls according to 1901 census. 
‘Thole habitat Iying at an altitude 
‘of 2000 feet on the Sunabeda 
plateau of Kalahand District amid 
forested areas is an extension of 
the central plateau which was once 
inhabited by Kolarlan tribes and 
‘subsequently witnessed the largo 
Ineursion of Gonds who eame from 
south. ‘The only written record 
‘about this tribe has beon dealt 
with by Russel and Hiralal. The 
history of their racial origin has 
Deen a disputed one. ‘The authors 
mentioned above hold the view that 
‘section of the Bhunjia orgiginated 
fas a rosult of marriage between, 
Gonds snd Halvas, Field enquiry 
id not reveal any such fact to 
corroborate the view — although 
Aefinite connections between Gond 
and Bhunjia could be traced in 
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the history and myth of | Bhunjia. 
The mythical origin is detailed 
Dielow. In Sunabeda area 4 ’Mathiae 
for the worshipper of Goddess 
“Maait’ was living, A group of seven 
brothers of Gonds from west eame 
In search of wild games and 
shooted a Sambhur with arrow 
which ran for life and fell dead on 
the oulskrrts of village Sunabeda 
‘The brothers followed and found 
the Sambhur and divided the meat 
Into seven shares. Surprisingly the 
shares became nine instead of 
seven, Each brother teied in turn to 
find to their great surprise that nine 
equal shores emerged invariably. 
"They thought that somebody else 
must be slaying nearby and called 
for them, The 'Mathiae” came and 
the eight shares were distributed. 
TThe brothers again shouted for the 
unknown inhabitant to take the 
las share, Lastly» Gond eame 
from Gatibeda village and shared 
the'meat, Thus he is ealled "Pat 
Dhurwa’ or the Gond who came 
last, When the Gond brothers 
were there they saw seven young 
unmarried girls in the house of the 
Mathiar who wore his daughters 
‘The Gonds wanted to marry them. 
The Mathiar agreed under certain 
conditions that they have to leave 
their religion and custom and 
become Bhunjia and live in that 
territory. ‘The Gonds agreed and 
Decame the Markam or ‘Bandhu 
Barag’ which was to have affinal 
relation with the 'Netam’ group of 
elans of the Bhunjia. 


‘The myth ean be corroborated 
by historical reeon of events to the 
extent that during the distant past 


there was an incursion of Gonds 
Into this plateau. "The Gonds were 
fa superior group, who not only 
Drought under their sway large 
tracts of land and ruled over them 
Dut also influenced as well as got 
influenced by the numerous other 
communities during the passing of 
years. Hence inter-marriage with 
| smaller tribe and subsequent 
‘adoption of their culture on the 
part of the Gonds is nothing but « 
Dart of usual phenomena that took 
place in the central and southern 
helt of India before advent of 
British, 


I Ishhowever, not known as to 
what was that ribo in this parti= 
cular ease who established 
marriage relationships with the 
Gonds but it may he suggested 
that the ‘Matia’ was the earlier 
name for Bhunjis, both the terms 
Implying origin from earth, 


The Cultural 


Change In Process 


In the foregoing accounts itis 
found that the Bhunjia had 

t contact with Gonds 
they established 
marriage relationship, That the 
Bhunjin eat food cooked by a Gond 
further corroborates the fet 
Contact with the — sorroundiga 
Hindu population must be ranked 
fas next because on the plains down 
Dolow on each side of the plates 
Hindu villages ranging from small 
to very big with dense population 
are found. The Bhunjia, today, 
depend on the markets and stores 
for their daily necessities to a large 


46 ADIBASI 


extent, Their material culture has 
been enriched by introduction of 
complex implements and tools for 
various purposes, They cultivate 
‘their Tand in the way their Hindu 
neighbours do. Mustard and 
millet are grown on commercial 
basis and taken to the markets 
down below, Growing of tobaco 
extensively for own use as well 
fs markelings indicate thelr 0 
panded outlook on agricultural 
practees. 


‘hair dress and hairstyle are 
nothing other than the local 
Hindus. ‘They admit that they 
hhave Deen addicted to teu now a 
‘days which inthe past genera 
tion was not even known to th 

They visit Hindu festivals and 
enjoy Opera and other odio: 
visual programmes wherever 
oppsttunities permit with utmost 
pleasure, There x always a low 
fof Hindu traders, merchants and 
other outsiders to Bhunjia villages 


‘Their religion has boon greatly 
influenced by Hindu religion with 
the introduction of 'Sonadevi” cult 
which has been incorporated fully 
in the Bhunjia pantheon, ‘The 
myths of Bhunjia are full of 
ames of Gods and Goddesses who 
found described in Hindu 
wlogy. Goddess Sonadevi 
‘worshipped with observance 
of elaborate festivals thrice a year 
attract not only Bhunjia but also 
Hindus from quite distant places 
like Komna in Orissa side and 
places from M. P. side down the 
plateau, = 


‘The iconic gure of Sonsdevt 
Goddess has heen enshrined in a 
thatched temple constructed by 
the Bhunjia in tir vilage, Tt is 
interesting to note that the tradi- 
tional Goddess of Bhunjia, namely 
“Mauit” is enshrined below a 
thorny tree without any shade and 
no iconie figure is developed for 
Her by the Bhunjia. She is much 
less elaborately worshipped om 
various occasions. The Bhunjia, 
these days, instal “Chaurn’ w cult 
represented by earthen structure 
lover whieh ereeper (Tulsi) is 
planted according to Hindu myth 
uprescnting Goddess. 'Vrundabati” 
fon the head of Lond Vishnu, This 
cull is fatroduced in Bhunjia reli 
sion which further corrobarates 
that Hinduisation hus bees in pro: 
‘cess among the Bhunjia sinee many 
generations 


Elements of Conservatis 


Amid bewildering array’ of cult 
ral change in process among the 
Bhunjia it is interesting to note 

ments are very 


‘Ont certain © 
righlly adhered toby them 
Mention may be made of the insti 
tution of ancestor worship whieh 
is observed not only with austerity 
Dut the place of worship is consis 
dered sacred, and a slight touch of 
the place by an otsider leads to 
complete demolition of the struc 
ture, The structure is no other 
than their own kitehen shich isthe 
abode of theit revered ancestors. 
‘The placement of Kitchen in the 
house site of Bhunjia is very 
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carefully considered, It is always 
constructed away from any road, 
fF lane o bypasses to eliminate the 
possibility of toch by an out- 
sider. Even inside the area of 
‘courtyard the Kiteben is errected 
10 to 15 yards apart from the main 
hhouse where they sleep and work 
‘The male members of a family are 
not always allowed to enter the 
Kitchen because they work outside 
tnd may not be able to keep them: 
selves clean before entering the 
kitchen. The women are, however, 
allowed to work after bath. During 
‘menstrual period they are not 
allowed to enter the kitchen until 
the flow ceases. ‘Thereafter she 
takes bath sind is allowed to enter 
Inside. Till then the husband oF 
any of the consanguinal relation of, 
the husband manages cooking 
Jnside the kitehen. 


It is interesting to note that» 
daughter, soon after her marriage, 
is prohibited to enter or touch the 
kitchen as she loses tie with her 
father's clan, When she visits her 
father’s home she is given with 
‘cooking materials and utensils to 
‘ca0k outside and eat till she leaves 
for her husband's house 


According to the Bhunjia the 
Iitehen is the abode of their 
ancestors. The cult of ancestor 
worship is thus one of the impor- 
tant feaiure of Bhunjiaretigion 
‘The dead ancestors are considered 
to be the guardian spirits of the 
Bhunjia who look to the family 
wolbeing and prosperity and guide 
‘them in their day to day work. An 
elaborate rite is observed on the 


‘occasion of bringing the spirit of 
the dead of « family who dies a 
natural 


is a married 
‘The rite is known, as 
is performed on comple- 
tion of ove year of the death of a 
person or ean be deferred to be 
hheld on second, third or fourth, 
year. If it canoot be held on the 
Tourth year then a gap of fve years 
Js given to hold the rite on the 
finth year. It is an expensive 
rite which tells upon the economic 
status of a person. Neverthles, the 
rite is thought to be indispensable 
for no social or religious funetion 
ean be observed in that particular 
family where the deat has oceured. 
‘On the eve of the ceremony all the 
‘affinal and consanguinal relation, 
are invited although the consangui 
‘al relations take active part in the 
ceremony. There is a special 
‘ceremony called “pithpoda’ which is 
‘observed to invoke the dead 
ancestors and offerings are made 
to satisfy them, 


‘There is another element of con- 
servatism which finds its expres- 
sion at the time of marriage 
Detween a bride from ‘Chinda’ 
section of Bhunjia and a groom 
from the ‘Chaktis’ section and not 
ice versa. In this connection it Is 
necessary to east into. relief the 
tinction between the two see 
tions of the Bhunjia. The 'Chinda’ 
section of the Bhunjia live on the 
plains down the hills above which 
the ‘Chaktia’ Bhunjias live. The 
“Chinds? or those who know more 
fare the acculturated group who 
hhave been considerably influenced 
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by the local Hindu culture and are 
tno more> observing the religious 
rites with as much austerity as the 
choktias, Their kitchens are no 
‘more so much sacred as that of the 
‘chaktlas. They eat food from the 
‘ind clean enstes. They worship 
‘most of the Hindw gods and god- 
esses of the local area, ‘The 
‘Chaktias’ have however, continued 
to Keep marriage relationship with 
them. On eve of mariage the bride 
of a chinda Bhunjia has to under- 
4 certain special rites being poured 
with "Dudh Pani” (Milk water) s0 
8 to be cleaned and allowed to 
center the kitehen thereafter. 
‘There is another clement which 
Is clearly indicative of conservatism 
among the Bhunjia. The Bhunjia 
do not eat food or drink water 
from the hands of Brahmin who, 
according to Hindu are the only 
Drivileged caste to worship the 
various gods and goddesses of 
Hindw religion, Tt is only Brah- 
‘mins who cook and make offerings 
to various gods and goddesses. In 
this context it is interesting to note 
that the Bhunjia do not eat food 
cooked by a Brahmin or drink 
‘water from his hands, The reason, 
may be aduced to the fact that the 
Bhunjia being an admixture racial- 
ly of the Gonds retain the Gond 
conception about Hindu Castes, 
especially Brahmins. The true 
jonds who have not come under 
the sway of Hindusation refain 
from taking food from Brahmins. 
Instances from Raj Gonds may be 
ited who consider it polluting to 
fat food fram Brahmin whom they 


There are many other instances 
fof conservatism with regard to the 
various religious.and social institu- 
tions. An analysis of the above 
Instances may be made here for 
purposes of precision 


‘Conservatism Vrs, Change 


Tt has been observed that the 
Bhunjia have been in contact with 
other communities, especially, the 
Gonds since time immemorial 
Other Hindu communities have also 
been in contact through trade and 
‘agriculture, The material culture 
‘of Bhunjia have been greatly en- 
Fiched as a result of contact with 
these communities. The religion 
hias also been influenced by Hindus 
‘The result of change has heen con: 
‘spicuously observed in the separa 
tion of a scetion of Bhunjia ealled 
“Chinds’ who have almost adopted 
Hindu way of life. In face of such 
changes which have been in pro: 
‘cess since long the retaining of the 
traditional way of life has been 
problem for that section known 98 
chakatias, The elements of eon- 
servatism are nothing but "stubbern 
addiction to folkways, the establi- 
‘shed, the habitual, Some of it is 
‘due to societies getting enmeshed 
in their institutions and not seeing 
a way out. 2 (Kroeber). 
If the Bhunjia are considered a 
tribe with their distinct cultural 
traits it is only the manifestation 
‘of conservatism in certain tradi- 
tional institutions. through which 
fone is able to understand the ais- 
tinetiveness. 
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In case of ancestor worship the 
Bhunjia solely depend upon their 
ancestor for their yel-being in spite 
of the fuet that Goddess SonaDevi 
Js elaborately worshipped. The 
females when go to markets or out- 
side, cook their own food to eat 
instead of purchasing cooked food. 
‘This is because the females are 
lnsgely responsible for up-keeping 
the sanetity of the kitehen. The 
‘males are usually not allowed to 
‘enter the kitchen off and on. 
Avoidance in taking food from 
Brahmins indieate the true tribal 
spirit of Bhunjia based on the ides 
tof ethnocentrism which is chara- 
‘teristic of unsophisticated cultures. 
‘Outsiders including Bralumins are 
considered socially low however 
high in social status they may be 
jin Hindu society. The ‘Chinda’ 
Bhunjia, however, gard Brahmins 
superior and do not hesitate to take 
food from them. It has earlier 


‘been mentioned that the ‘Chakatias? 
perform ‘Dudhpani’ ceremony while 
‘marrying & Chinda bride although 
they area section of the same 
tribe. In this ease the attitude of 
‘conservatism is more pronounced 
in spite of the fact that they 
hhave continued to maintain 
marriage relationship with the 
Chinda section. It is a matter of 
farther intensive research to find 
‘out the factors responsible for such, 
social union, What is important 
hhere is that a specifle purifleatory 
ceremony is observed to permit 
such a bride to be socially accep- 
table. As mentioned above a 
‘married woman is largely respon 
sible for upkeeping the sanctity of 
the kitchen which is the sacred 
abode of their ancestral sprits It is 
for this reason that the ‘Dudhapai’ 
‘ceremony is considered indispensa- 
ble for a Chakatia groom ‘while 
marrying 2 Chinda bride. 


: | FINGER TIP PATTERNS OF 
PRAFULLA BEHERA, ANDHRA PEOPLE, 


Dermatoglyphic pattems are and 22 Chetagadus. Size of the 
bly variable in the sense that sample for these various castes is 
they vary not only from individual small, however, in any event, it 
to Individal but also from popula- seems proper to have some informa- 
tion to population (Rife’ 53) and tion onthe incidence of finger 
this provides a tool in the study of Prints of different emigrant castes 
opulatoin genetics, Dermatogly- of Andhra Pradesh. 

phic studies in India on easte basis 


are very few. In India castes are METHOD 
elosed breeding units and the in- 
ow and outilow of genes are res- ‘The name, age, sex, religion and 


Iricted, therefore they ean be taken caste of each individual was noted 
‘units for small population varia- on the blank side of the paper 
tion studies within geographical before taking finger prints on the 
rogion, An attempt has been made 

here to find out various papillary 
sfattern types and indices of some 
emigrant eastes of Andhra Pradesh equipment recommended by Cum: 
residing presently at Cuttack, mins and Midlo (1043) had 


Oris employed, 
MATERIAL ANALYSIS OF THE DATA 
Finger prints of 221 male wnrela- _It will be soem from table 1 that 


ted persons have been collected the Pallilu possesses. highest per- 
during July-September 1966 from centage of whorl (68-60%). In the 
Cullack. They hail from the dis- descending order, Second place is 
Iriets of Srikakulam, Visakhapa- occupied by the Chetegadu 
Imam, East Godavari, West Gods- (484%), the third place by the 
vari and Krishna of Andhra State Brahmin (46.64%) fourth place by 
tnd at present they are residing at the Christian (99644), fifth by the 
different localities of Cuttack town. Madiga (30.10%) and the lowest 
Frequency of whorls is possessed 

‘The sample of 221 individuals by Sallu (35-41%). In all the 
Ihave been classified into different groups the highest concentration of 
castes. They include 105 Madigas, whorl is found in the fourth fingers 
‘scheduled caste; 27 Christians, 26 of both the hands and second place 
Brahmins ; 20 Pallils ; 21 Salilus; in this respect is occupied by the 
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frst fingers, In all the groups the 
right hand is richer in whorl than 
the left except in, the ease of the 
Salil in whieh whorl is found 
‘more in the left hand than the 
right, "The lowest percentage of 
‘whorl is noticed in the fifth finger 
| both right and left hands among 
th Chistian, the Brahmin, the 
Pally andthe Chetegady, The 
Macliga andthe Salilu-have the 
lowest frequeney of whorls in their 
Aft ingers of left hand and third 
Anger of right hand. 


‘The highest concentration of 
fe found among the Salita 
1%) and closely followed by 
the Moctgn (60.81%), The Palin 
posseses the lowest frequencies of 
oops (41.50%). Again the highest 
concentration of loops is found in 
the Afth Mgr of-both the hans 
in all the castes except the Salil 
in which the highest concentration 
ot Toops tn found fa. He Hlth finger 
in teft hand and on third finger of 
Fight hand, Loops are found in 
higher frequeney' fa ef. hand. in 
the Madiga, the Brahmin, the 
Christian, the Pall and the 
Chotegadu, But in enso of the 
Slt right hand presents higher 
frequeney of loops than the Tet 


Radial foops oceur in the ¥ agit 
fof righthand in the case of the 
Chotogadu, ‘The highest frequency 
fof radial Toops are found among 
the Brahmins (967%) and the 
Salilu possesses the least (0.05%). 
‘The Salihe does not possess radial 
oops nthe Left hand and it occurs 
fonly in the IT digit of the right 


hhand, Another important point 
worth mentioning is that Christian 
(Lo tef8, 1 tl8)> and the Palla 
(L055; N05) possess idensieat 
frequen 

the hand 


‘of radial loops on both 


Phe ulnar loops axe found in 
higher frequencies in V aligit in 
Doth the hands in all the groups 
When all the five flogers of ench 
hand are considered (right and lett 
separately), the Teft maintains its 
lead over the right in the higher 
frequency of Ulnar loops except 
In the ease of the Sallity in which 
Ulnar loops are found more in 
right hand. When both the hands 
are consklered together the Salilu 
presents higher percentage 
(60.20%) of Ulnar toops and the 
Pallita possesses the lowest pereen: 
tage (10.50%) of Ulnar loops, 


According to Cummins and 
Midlo (1943) right fingers typically 
present a larger number of whorls 
find radial Tops than the left 
fingers. ‘The present study of 
Singer lip patterns of Andhra people 
J quite in agreement with Cummins 
and Midlo's ndings exeept in the 
ease of the Brahmin, and the 
CChetegadu for radial loops. These 
thvo groups have higher frequency 
‘of radial loops in thelr Left hand. 


Tn all the groups arches aro 
absent in the V digit of both hands, 
Dut arches ave found inthe I, 1, 
HE and IV digits of loft and right 
hands in the ease of the Pallilu 
fand the Sali, ‘The . Chetegadu 
oes not possess arches on the left 
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Ihand but it is found only in the between: 1 and 1: 1552 
digit of right hand. Arches are with a mean of 4; £26 while 
not found in the V.digitof left hand LW ratio for I, IM and V 
fan@1V and V digits of right hand digit varies from 1: 1-73 to 4: 39 
among the Madigas with a mean of 1: 2556, But 
in the Chetegadu the whorl loop 
From table IL it is observed that ratio for T and 1V digits varies 
im the case of the Madiga and the between 11 182 and 1: 3 with a 
CChetegadu the WL in the I, and mean of 1: 2.46, 
IV digits of both hands. Again 
W>L occurs on digits 1,11, HT and WH rato is found in the IV digit 
V of Brahmin and the Salilu while in the ease of the Salilu and the 
Jn the samo geoup on digit 1V the tralmin such ax 1: 2483 and 
‘order is reversed to L>W, Among t: 2.71 respectively. On the other 
the Madigas and the  Cheteg haan LAV ratio in the TIE, HL and 
L>W in the Hh, TM and V digit in the ease of the Brahonin 
digits of both ands, On the andthe Sallila varies etwoen 
other hand in the ease of 1; 1.08 to 1: 2 with a mean of 
Brahmin and the Salil L>W 1: 1462 for former and varies 
‘occurs Ii 1, M1, TIL and V digits of between 1: 1666 to 4: 6.07 with a 
Doth hands, Tt is interesting to mean of 1; 208 for tater 
rote that among the ebristians 
LOW in tl, 111 and V_ digits of ‘able III shows the different 
both hands while fn digit Lon left patterns among the various enste 


hand Indicates L>W and right along with the different indices 
Anand! indieates WSL. rived! from them, The Palit 

postestes slightly higher patter 
‘The mean WE ratio for various intensity index (14485) than th 
castes have beet ealeulated from — Chetegadn (14-82), The Arch: 
table TL and are arranged in aseen- whorl index ts highest in the ease 
dling order like, Brahmin (1: 1°84) of the Pallitn (05) anc least in the 
Chotegadu (1: 1-08), Christian case of the Chetegadu (0.02), The 


(1; 203), Madign (1: 225), Patlila —ighest value of whorl-loop index 


(1; 292)'and the Salllu (1: 280), je found in the ease of the Pali 
‘Then by analysing WL ratio digit (128.01) while the least is possess 
‘wise for aforesnid castes we eame cl by the Salita (58.58), 

to the following conclusions. In ‘The Bimamuar shows highest 


Madign WI. ratio fn the digit and jeak at AWOL (25. per cent among 
TV are identical (12 1112) while the the Pally followed hy the Brahmi 
oop and whorl ratio for 1, HT and Patil followed -by the Brahmin 
V algit varies between (1: 142) to 9 WIT, (19239)). In the descending 
(1: 9688) with a mean ratio of 1:8. order, the third place is occupied 
Among the Christians Wand L by the Salil, but the Salilu shows 
ratio for T and IV digit varies two peaks one at 2WRL (19-08%8 
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and the other at SW7L (19-04%). 
The fourth place is occupied by the 
christian SW7L . (1851%), fh 
by the Chetegadu 2W8L, (148%) 
fand last of all by the Madiga 
2WSL (14.28%). 


Caste difference is apparent in 
the frequeney of Monomorphie 
hands as can be seen from 
table IV, It oceurs in highest 
frequency (29.54%) im the ease 
‘of Chetegadu and the lowest among 
the Salilu (10.66%). In between 
the highest and the lowest fre 
queney of monomorphic hands the 
following are the frequencies — 
Madign (25-71%), Christians 
(25-95%), Brahmins (201%) and 
Palit (27.60%), 


‘Table V shows that the asym 
“metry Is found in higher in all the 
castes than symmentry. The 
‘Madiga shows highest frequency of 


Asymmetry (75:24%) and the 
Ghetegada shows the lowest 
Frequency of a symmetry (69.09%), 


SUMMARY 


‘The data of 221 individuals from 
six castes from Andhra now resi- 
‘ing at Cuttack, ie, the Madiga, the 
Christian, the Brahmin, the Pallitu, 
the Salila and the Chetegadw has 
been analysed. In the analysis of 
the pattern frequencies, the Madiga, 
the Salil and the Christian present 
strikingly similar percentages. 
Similarly the Brahmin and the 
Chetegadu appear to be close to 
‘one another, The Pallilu seems 10 
be a distinct group. 


In case of the Index of finger 
‘pattern intensity the Pillilu presents 
highest value, The index supports 
‘the nearness between the Madign 
and the Silt, 
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TABLE U1 


COMPARATIVE OCCURRENCE OF WHORLS AND LCCP(R4U) 
IN DIFFERENT DIGITS 


THE MADIGA 
ORT oLresr we 
cat fh 
; WEL OWL OWL tan 
u bw bw Ipw Linas 
m bw PW bw ine 
7 We WL owen 
¥ bw bw bw iaen 
THE CHRISTIAN 
7 Digit ae RT LT+KT WL 
Coa Rate 
‘tion 
a bw Wek WoL 
a Gy ow iw 
Dow bw ew 
wv wee SAGE 
x wo bw Sw 
THE BRAHMIN 
oat 9 a 
i Combe Rao 
ston 
7 Dw bw bw 
a bw wr BY 
tt bw thw thw 
i Wee MLN 
M 2 bw Be Be 
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‘THE PALLILU 


| oe wor urekr 
: Comb Raf 
| vation 
1 Wee WL Wek 
it Wee Wee WoL 
} om bw ow ow 
W Wee Wek WoL 
} oy bw bw bw : 
THE SALILU 5 
kr ker wh 
Chait nas 


PW bw bw 
Pwo bw bw 


m bw bw bw 
W WEL WEL WEL 
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‘THE CHETEGADU 


Digit ir Rr rar wy, ; 
‘nation 
T TTT Ws 
i a PW WPL o> 
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A FEW WORDS ABOUT US 


‘The reconstituted Tribal 
Research Bureau Advisory Board 
met for the first time on 30th 
December 1967 to review the acti- 
vities since the last meeting of the 
Board, as well as to draw up the 
programme of studies for the nest 
half year, Shei R. N. Singh Deo, 
Chief Minister, presided over the 
meeting, It was attended among 
others by Shei S. K. Das, Minister 
for T.ARW. and Excise, Shri M. M- 
"Tudu, Deputy Minister, T. & R. W. 
fand Dr. Sadasiba Mishra, Viee- 
Chaneéllor of the Utkal University. 
At the out-set Shei Aniruddha Das, 
Secretary to Governmentscum- 
Director, T. R. B. outlined the plan 
and programme of the T. R.B. in 
4a brlet speech, | It is reproduced 
below = 


“It is a happy augury that we 
hhave assembled today to review 
the activities of the Tribal Researely 
Bureau, and to advise on the pro 
fgramme of studies to be taken by 
the ‘T.R.B, It is our proud 
privilege to have amidst us the 
Chief Minister as our Chairman 
whose administrative skill and 
knowledge, coupled with symp 
thetic interest for the development 
‘of tribals would generate consi- 
erable impetus for various studies 
to be taken up by the TOR. B. 
Our Minister and our 
Deputy Minister who are leaders 
of Scheduled Castes and Scheduled 
‘Tribes communities would provide 
us necessary guidance in our work. 


In our re-constituted board which -~ 
is meeting for the first time, we 
Ihave also the’ privilege of -having 
with us Shri Naba-Krushoa 
Choudhury whose studies and 
interest for the development of 
backward tribes are well-known in 
‘this country. Dr. Sadasiba Mishra, 
Vice-Chancellor of Utkal Univer: 
sity who is an eminent educatio- 
fist and economist has been taken 
fas a new member, and it is hoped 
‘that his active participation in the 
programme of the T.R, B. will 
enrich those, Smt, Dr. Usha Deka 
Mohapatra, an eiinent anthropo- 
logit, will help us with her kno 
ledge and experience. 


1m this background it Is my duty 
to present before you, Si, a few 
words about the T. RB. and its 
functions. The. RB, under the 
T-& RW. Department, was const 
tuted fn 1956 a8 a useful organiza 
tion to" study the various tral 
problems of the Stale and. to 
Soagest such appropriate measures 
fs would be ssefl for the active 
froth of the tribals in right lines. 
‘As a selenife institution under the 
direct control of the Secretary to 
‘Government nT. & R. W. Depart: 
rent, the Bureau consisting of 
Anthropologists i taking up various 
Studies, both in qualitative and 
‘quantitative elds of social 
esearch, Some of the work done 
bp the bureau, have been. 

1y nsf tothe Sate marl 
Thave to regretfully % 
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many of our work have not been 
brought to. lime ght, ‘The defi 
lengy in publication is due to vat 
‘ous handicaps, which tormented 
ws for a Jong time. Being 
conscious of these draw backs, we 
are taking up all possible steps to 
make up these deflelencies. Some 
‘of the papers on specific studies are 
boeing published ithe quarterly 
Journal ‘Adibast’, ‘The ‘Adibasi’ 
hhas now earned some reputation 
not only in this country but in 
other foreign countries also. 1 am 
also glad to report that both fndian 
tnd foreign scholars in course of 
‘their work on social aspects of our 
State consult the T. R, B. and find 
the studies conducted here useful. 


During the year 1966-67 a zonal 
centre of the Bureau was opened 
Phutbani. During the last meet- 
ing of the Board my predecessor 
‘has outlined the handieaps under 
which that centre was functioning 
which in turn thwarted the aetivi- 
ties, After careful consideration 
Government were pleased to trans: 
for that centre back from Phulbenk 
to Bhubaneswar under the direct 
control of the Director, . R. B. 
‘Thereafter the Bureau is now pay: 
lng attention to outstanding 
problems and it is hoped that the 
functionaries would devote thelr 
zeal and attention to thelr work. 


It may perhaps serve some useful 
purpose if T place before you Sir, 
Sot erent Incuna in our 
ay {rlbals in the State, as 


4 result of whieh we have not been 
able to foster appreciable improve= 
‘ment in their livtag condition. It 
is fact that the Goli system is 
still prevailing among the tribes of 
Koraput, Christianity is on inerease 
in almost all tribal areas part 

ularly in Ganjam, Phutbani and 
Koraput districts, “Employment of 
tribals and improvement of their 
living condition require selentifle 
appraisal and definite programme 
fof work, ‘The. R. B, is useful in 
rendering valuable proposals in 
this regard, 


‘The oficers and staff of TR. B. 
tke up arduous duties in inacees- 
sible areas and gain experience 
Tt would be useful if their 
‘experience is utilized for imparting 
necessary training to the feld stafT 
of this Department as well as other 
Departments of Government who 
fre charged with the development 
of tribals and backward areas of 
the State, Recently we have taken 
up some studies in West Orissa 
which were not done hitherto. 1 
personally led a team of Research, 
OMeors to Gudvella area in 
Bolangir District. In an ancient 
fort at Khartigarh which is a dert- 
vative from Kharavelagarh, we 
found tools and implements of old 
stone age which, when properly 
excavated will throw a considera: 
ble Hight on the ancient man in 
Orisss, With these fow words 1 
beg leave of you Sir, to begin 
Aeliberations for the day and guide 
us in our work. 


In this issue our new contributors 


1, Professor . B. Naik, Head of 

the Department of Sociology and 

Anthropology, Ravi Shankar 
University, Raipur. 


: Professor Naik received his 
doctorate in Anthropology from 

London University and worked in 

| the Education Department of 
‘Madhya Pradesh. He was the first 

Director and organiser of Madhya 

Pradesh Tribal Research Institate 

‘at Chhindwara, and a member of 

the Central Advisory Board of 
‘Anthropology. Dr. Naik has 

| ‘written and edited a large number 
| of books on Anthropology and 

Sociology. 


T 
4 UR NEW CONTRIBUTORS: 
4 


2. Shri Prafulla Chandra Behera 

Shri Behera passed _M. Se. 
(Anthropology) from Utkal Univer: 
sity in the year 1965. At present 
he is working as « Junior Research, 
Fellow with « scholarship from 
the University Grants Commission 
{in the Department of Anthropo: 
logy, Utkal University. 

3. Ch. Prasant Kumar Mohapatra, 
Research Officer, Tribal Research 
Bureau, Bhubaneswar, 

Shri Mohapatra did his M. A. in 
Anthropology in the year 1958 from, 
Bihar University and joined as a 
Junior Research OMcer in Tribal 
Research Bureau in the same year, 

He has worked among some of 
the most primitive Tribes of Orissa 
like Koyas, Gadabas, Bhunjias 
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